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INTRODUCTION
Name o '

'Thc Sﬁrah takes its name from V. 98, in which there isa
reference to Prophet Yinus (Jonah). The name, as usual, is symbalical
and does not indicate that the Sfrah deals with the stary of Prophet
Jonah. ' _ : ' _

Place of Revelation

We learn from traditions, and this is supported by the contents of
the Sirah itself, that the whole of this Sirah was revealed at Makksh_
But there are some people who are of the opinion that some of its versas
were revealed at Al-Madinah, This is, however, a superficial view. The
continuity of the theme clearly shows that this does 1ot comprise isolated
verses or discourses that were revealed at different times and op
different occasions., On the contrary, it is, from the beginning to the
end, a closely connected discourse which must have beer revealed at one
sitting. Besides this, the rature of its theme is itsalf a clear proof that the
Siirah belongs to the Makkan period,

Time of Revelation -

We have no tradition in regard ta the time of jts reévelation, but
its subject-matter gives clear indication that it must have been revealed
during the last stage of the Holy Prophet's residence at Makkah, For the
mode of the discourse suggests that at the titne of its revelation, the
antagonisin of the opponents of the Message had became so intense that
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they could not tolerate even the presence of the Holy Prophet and his
followers among themselves, and that things had come to such a Fass as
to leave no hope that they wouid ever understand and accept the Message
of the Prophet, This indicates that the last stage of the Prophe’s lifa
among  those peopie had come, and the final warning like the one in this
Sirah had to be grven. These characteristios of the discouarse are a clear
proof that it was revealed during the last stage of the Movement at

- Makikah,

Another thing that determines more specitically the order of the
Strahs of the last stage at Makkah is the mention (or absence) of some
Open or covert Rint about Hifrar (Emigration) from Makiah. As this
Surah does not contain any hint whatsoever about this, i is a proof that
it preceded those Sdrahs which contain it, -

Now that we have specified the Hime of its revelation, there is no
need of repeating its historical background bacause that hag already been
slated in Strahs VI and VII.

Subject

This discourse deals with the invitation to the Message,
admonition and warning. In the very introductory verses, the invitation
has been extended like thig:—

“The people consider it a strange thing that this Message is being
cenveyed by a human being and charge him with sorcery, whereas there
is nothing strange in it nor has it any cormection with SOTCErY or soath-
saying. It simply informs you of twao realities. First, Allah, Who has
created the universe and manages it, I8, in faa:l:.. your Master and Lord,
and He alone is entitled to your worship. The second reality is that after -
the life in this world, there will be another life in the Next World, wheré
you shall have to render full account of the life of this world and be
rewarded or punished according to whether you adopted the righteous
attitude as required by Him after acklmwledging Him as your Mastar, or
acted apainst His will. Both of these réalities, which (he Messenger is
Presenting before you, are “reslities” in themselves whether you
acknowledge them as such or not. He is Miviting you (o accept these and
regulate your lives in accordance with then: if you accept these, you
will have a very blessad end; otherwisc you shall ineet witl, evil
consequences,”



piill) _ - Tihe Meaning of the Qur'an

Topics

After the introduction, the following topics have been dealt with

in an appropriate crder:—

(1)

(2)
(3}
(4}

(3)

(6)

Proofs of the dectrines of Taubrd, Providence and Life-after-death
have been given by such arguments as may satisfy the minds and
hearts of those who listen to the Message without prejudice and
‘bigotry with the sole intantion of safeguarding themselves against
deviation and its evil results and not for the sake of seeking
«opportunities for useless discussions.

Those misunderstandings which were (and alwa}.rs are) hindeting
people from accepting the doctrines of Tauhid and the Hereafter,
have been removed and they have been warned to guard against
those negligences that starn:l in their way.

Those doubts havé been removed and answers to those objections
given which wets being raised about the Prophethood of
Muvhammad {Allah's peace bnupnn hlm} and the Message brought
by him.

Graphic descriptions of the life in the Hereafter have been presented
in order to warn the people beforehand so that they should mend
their ways hers and be not soLry afterwards for their conduct in this
world.

They have been admonished and warned that the life in this world is
really a test and a trial, and that the time allewed for it is only up to
the last moment of the earthly life, and that this is the only-
apportunity - that shalil be piven to them for accepting the Messape
and achieving success in the test. Therefore, they should make the
best use of the opportumty that has been provided for them by the
appointment of Prophet Muhammad (Allah's peace be upon him) for
their guidance and obtain the true knowledge of the Reality from the
Qur’an that is being sent down to him. Otherwise, they shall be
remorseful for ever and ever.

Their attention has been drewn to some of their acts of manifest
‘ignorance and deviation which were the direct result of discarding
Divine Guidance from their hives.
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In this connection, ths story of Prﬁph:t Noah has been related i

brief and that of Prophet Moses in detail in order to impress four
things on the minds:

First, “As yout behaviour towards Prophet Muhammad (Aliah’s
peace be upon him) is like that of the peoples of Prophet Noah and
Prophet Moses towards them, you should know it for certain that
you also shall mest with the samme conseguencess which they met
with.” Secondly, *You should not be deluded into believing by the
helpless and weak condition of the Prophet and nis followers, you
are witnessing today, that it will always remamm like this. You
should know that the same All-Powerful Allah Who supported
Prophets Moses and Aaron, is snpporting themn and that He changes
the circumnstances in such a sudden and thorough manner that none
cailt foresee it.” Thirdly, *If you do not make use of the term that
has been granted to you by Allsh and mend your ways now, and
postpone this to the [ast moment like Pharach, your repentance shall
not be accepted.” Lastly, the fﬂ]lﬂwirs of the Hely Prophet have
been reassured that they should not lose heart because of the
severity of the circumstances created by their opponents, especially
at the time when they themselves were in an utterly helpless

condition. They have alsc been given instructions as to how they

should carry on their- Mission under those harsh conditions.
Meoreover, they have been warned to be on their guard against the
kind of behaviour which was adopted by the Israelites, when thay
were rescued by Allah from the tyranny of the People of Pharaoh,

At the end of the Sirah, the Holy Prophet has been commanded to
make a declaration to this effect: “This 15 the Creed and this is the
rule of conduct that has been prescribed for me by Allah: no change

. can be made at alf in this: whoso will accept this will do so for his

own good and whoso will reject this will do so at his own perit.” .
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Verses™ J0% Revealed at Makkah

In the nanse of Allsh, the Compassionate, the Merciful,

Alif Lam Ra. Thf:s_r.a are the verses of the Book, which is full of 1

wisdom and knowledge,'

Did it seem strange to the people that We should have irispired a

man from atnong themselves to warn the (neglectful) people, and {o

give the Believers the good news that they wiil have real honour and

success with their Lord 9 (s this the thmg that) led the unbcllwars ko
say, “This man is 2 manifest enchanter?"’

The fact is that your Lord is the same Allah Who created the
heavens and the earth in six days, then sat Himsetf upon the Throne of
His Kingdom, and is directing the affairs of the universe.’ None can
intercede with Him except after His permission.’ That is Allah, your
Lord: so worship Him.® will you not then understand?’

To Him you shall all return:® this is the true and sure protise of
Allah. Indeed He originates creation and He will bring it back to life’
s0 that He may recompense with perfect justice those who believed and
did righteous deeds. As for those who disbelieved, they shall drink
boiling “’fﬁ}“ and undargo & painful chastisement for their rejection of
the Truth.

It is He Who gave the sun his brightness and the moon her light,
and ordained her phases precisely so that you may calculate years and
dates from this. Allaly has not created all this (for mere fun) but for a

- serious end. He makes His Signs manifest for those people who possess

knowledge, In the alternation of the night and day and in all that Allah
has created in the heavens and the earth, surely there are Signs for

those who intend avoiding (deviation from the Truth'').

2
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The fact is that the ulimate abods of those, who expact not to meer Us
and are well pleased and satisfied with this worldly life and pay no heed

Jto Our Signs, shall be Hell in consequence of the evils they earned
(because of this erronecus creed and WIong mnductﬂ)*

And it is also a fact that, because of their faith, Allah will guide aright
those who believe (sincerely in the Truths that have haen presented in
this Book) and do righteous deeds: and canals will be flowing
underneath them in the Gardens of bliss.' Therein their prayers will
be, “Glory to Thee, O Lord,” and their greeting, “Peace be to yon,”
and the burden of their hymn will be, “Praise is for Allah alone, the
Lord of the universe.™

1. This intraductory verse contains a subtle answer to thoge feolish peaple
who presumed that the discourses, which the Messenger was presenting as the
Qur'an, were nothing more than cloquent speeches, poetic lofty thoughts, and
some predictions like thase of the spoth-gayers. They are being wamed that the
Qur'an is not what they supposed it 1o be but this is the Book of wisdom, and tha
If they did not pay due atiention to it, they would deprive themselves of wisdom,

2. This question has been posed to impress an them that if they considered
the matrer coolly, they themselves would come to the conclusjon that:

(a) ttwre is nothing strange in appointing a man to-warn his fellow men of the
consequences of neglecting the Message, For it is cbvious that a man, and -
not a Jjin or an angel or any other being, was the proper messenger for
hutnan beings,

(b) there is pothing strange in it that the Creator and Lord of mankind should
make ammangements for the guidance of crring human beings; nay, it would
havﬁbemstrmguifHehnﬁmndanus'uchﬂImngmmu.m

(¢) there is nothing strange inﬂusﬂtatrnulhmmur'andm:ss:hﬂu]dmm”
musewhnacmptﬂmgﬂdmmanﬁnuttnthm:whumjmit.

3. They dubbed him “enchanter” but did not consider whather the cpithat
appropriately applied o him or not. It is obvious that the mere fact that he was
tnoving the hearts and Infuencing the minds of the believers with his cloquence,
wad not a suffieient proof that he was using magic ta achieve this object. And it is
not difficult at all to distinguish rhatorle of & Messenger from that of an enchanter
for these are quite distinct from each other in their nature, in the ohjectives for .
which they are wsed and 'in the effect they produce on the Lives of the believers.
The irresponsible “enchanter™ does not care at all whether what ha witers is
eorrect, just and rightecus becanse his only object is to influence the heatts of the
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hearers in ordet to achieve his own unlawful ends. That is why he doss not
hesitate at.all to uuer any false, exaggerated or wmjust thing, if it scrves his
purpose, For his only aim 15 to produce an emotional effect in order to deceive the
people by using an artificially omamented and exaggerated lanpuage rather than o
state things of wisdom, As a rcsult of this, his talk is contradictory, imbalanced
und unsystemnatic. As his sole object is self-interest, he abuses his rhatoric for
exploitation, or for sowing seeds of discord or for setting onc party against the
other, Therefore, the “enchanter” fails to produce any high moral effects an the
lives of the people or to imbue them with any righteous thoughts or to urge themn
to noble deeds or to bring about any healthy change in theiz lives: uﬁy, 45 a result
of his “magic” the peeple begin to exhibit even worse qualities than they did
before.

Thus it is implicd that by the application of this eriterion, the charge of the
unbelevers that, “This man is a ranifest enchanter” is refuted, for it means to say
to them, “You yowrselves are witnessing that the talk of ‘this person’ is wise,
systernatic, balanced, right and just. Every word he utters is well-thought out and
everything he says is most valuable and precious. His eloquence aims at nothing
but reformn of the people. There is not the least tinge of personal, family, national
or any other worldly interest in his talk. His only intention and desire is to warmn
the people of the consequences of 1heir neglizence and to invite them to the way of
their own good. Then consider the effects of his eloquence and you will find that
they are quite different from those produced by the rhetoric of the ‘enchanters’.
The lives of all those who have been influenced by him have been so reformed
that they have become models of high moral character and excellent conduct.
Therefore, you should consider the matter and dcmr.l-: for yourselves whether he is
an enchanter or a prophet.”

4. This is to Impress the fact that after creating the wniverse, Allah has not
cut off tomnection with it, but has sat Himself upon His Throne and is practically
directing and conducting and governing cach and cvery part of it. The foolish
peopde think that after creating the universe, Allah has left it 1o iself of to others
10 exploit it as they will. But the Qur'an refutes this and says that Allah HimsaIf is
governing the whale of His creation and He liag kept all the powers and the reins
of government in His own hands and whatever is taking place in each and every
part of the upiverse is happening with His command or permisston. In short, He 1s
not onby the Creator bt alsa the Ruler, Designer and Supporter of the vniverse,
which is working m accordance with His will. (Please s=& alsp E.N.'s 40, 4] of
Al-A ‘araf)

5. This is to emphasize the other side of ihe matter, He is All-Powerful
and there is none who dare make even & recommendation 10 Him about. anything
not o speak of interfering with His management of affairs so as to causs any
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change in His decrees or In the making or marring of anyone's fate, The most one
tan do is to make 2 supplication to Him but it all depends on His will to grant or
reject it, There is none so powerful in His Kingdom as to have his own way in
anything or to get his recommendations through anyhow.

G. After stating the bare fact that Allah alone is the Lond, people are being
told the kind of copduct that ‘fact’ demands from them, that is, “When Allah
alunc is your Lord, you should worship Him alone,™ T this connection, ir should
also be noted that just as the Arablc word o) A Rad) imples dwee things—

vaiﬂcnnﬂ, Supremacy and Sovereignty—likewise the Arabie word wale { "ibddad)

alsw contains three corresponding implications: (1) worship, (2) servitude and (3
obedience: '

(1) As Allah js his sole Providence, man should show his gratftude to Him by
worshipping Him alone. He should pray and sepplicate to Him and bow his
head in reverence w Him and none else.

(2} As Allah is the only Supreme Being, man should behave ke His servant and
slave and should not adopt the attitude of independence wwards Him nor
should he subject himself to the mental or practical servitude of anvone else.

(3} As Allah is his sole Sovereign, man should obey His Commands, and follow
His Law, and he should neither become his own soverciyn nor should he
ackinowledge anyone clse as his soversign, :

7. That is, "Will you not then understand the implications of the Reality
that has been expounded? Will you not open your eyes and see the
misunderstandings which have been misleading vou into WICHhE ways oppased to
Reality? Will you persist in them?”

8. This is the second basic principle of the teachings of every prophet;
“You shall have o retum to your Lord and render an account of all you did in this
world.”  The first principle has been stated in the preceding verse: “Allah alone is
your Lord: therefore worship Him only,

7. This sentence contains both a statement and its proof, The statecment is,
“Allah will again bring to life all hwnan beings,™ and the proof is, “This is as
easy for Allah as it was to create them first.” The one who acknowledges that
Allah has originated all creation (and who can deny this except. those athcists who
accepiexd the absurd theory of “Creation without s Creator” merely to get a plea
for discarding the religion of the Christian clergy?y cannot consider this as
impassible or irrational.

.14, The reason why Allah will again bring the whole mankind o life is to
reward the believers and to pumish the disbelievers. Afier showing that this is
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possible {0 raise the dead, 1t is stated that it is absolutely necessary to fulfil) the
demands of cornmon sense and justice, for full fustice cannot be done without this
Comnion-sense and justice demand that those who belleve and do righteous deeds
should be given their full rewards, and those who disbelieve and reject the Truth
and do evil deeds, should be duly punished. As every seusible and just person
krnows thar this demand of justice is not fulfilled in its entirely, and cannhot be
fulfitied m this world, it is absolutley essential thar the whole of mankind should
again be brought to Jife for this purpose. (Please ses also E.N. 30, Al-A‘ardfand
E.N. 105, Hid) :

11. This is the third argument in proof of the doctrine of the life in the
Hereafter. It is based on Allak's manifestations in the heavens and on the earth,
The greatest and inost manifest of these are the sun, the moon and the altemation
of the night and day, for these are ever present before each and every human
being. Al these clearly show diat the Creator of this great and vast universe is not

a child who has made all this for mere fun and will break it ufr when kg is satiated
with it. These mantfestations of His are a clear proof of the fact that the Creatar is
All-Wise, for there is a ystem, 4 wisdom, a design and a serious object in each
and every particle of His creation. These scem, as it were, to say. “When you
yourselves learn from the signs and manifestarions of His wisdom that He is All-
Wise, how can you, then, expect that He will not call man to account afier
granting him commop-sense, moral feelings, independent responsibility and
anthority to  exploit His endless resources, and that He will not reward those who
make the right use of these and punish those who abuse them?”

Thug, it has b::cumu obvicus that in vv, 4-9, three arguments have been
given in their logical arder to present the dactrine of the Hereafier:

(1} The fact of the origination of life in this world is a proof that life in the Next
World is also possible,

() Thete must be Hfe in the Hercafter, because it is =ssential for the
recompense  of the deeds that ome does, and of the use or sbuse cne makes of
the moral responsibilitics that have been entmsted to man. Therefore, it is the
demand of common-sense and justice that there must be anather worid in
wihiich one should bear the consequences of one's -:im:ds for this is not
possible in this warld,

(3}  When common-sense and justice demand that there must be life in the

. Hereafter, this need will surely be satisfied, for the Creator of man and the

universe is Al-Wise, and 1t cannot be conceived that the All-Wise will nat
satisfy the demands of common-sense and justice.

A deep thinking will show that thesé are the only possible arguments for
the proof of the life in the Hersafier and these suffice, too. After this the only
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thing that might be demanded in this comnection is that it should be actually
demonstrated before man o convines him that this thing {s possible, necassary and
demanded by the Wisdom of Allsh. But it is clwions that this will not be done in
this world for this is for the trial of msn end not for recampense, and Allah wills
to test whether man believes in the Hereafter without seeing it, merely by his
reasoning on the right lines.

Besides this, the words, “He makes His Signs manitest for thase people,
who possess knowledge™ and "...in all that Allah has created. . there are Signs for
those, who intend avoiding (deviation from ihe Truth}" sre worthy of serious
consideration. These words imply this; “Allah has jn His wisdom spread such
signs in each and every manifestation of His as tlearly point to the realities that _
are hidden behind them, but only those people ean reach to those realitics, who (a)
frec themsglves from the prefudices of iynorance and acquirce knowledge from the
sources 'with wiich Allah has provided man for this purpose, and (b) have the
intenijon of avoiding wrong ways and following the Right Way.™

12. This passage also contains both a statciment and its proof. The
statement is that those who reject ihe doctrine of the Hereafter shall inevitably go
w Hell and its proof is that those who reject or pay no heed to this, comunit such
evil deeds as deserve nothing loss than the fire of Heli. The fact which is
suppotted by the cxperience of thousands of vears, is that those who do not
consider themselves responsible and accountable to God in the Hereafter, go
astray ik wrong ways for lack of any control over themsclves, and commit
nunoralities and fill God's earth with tyranny, chaos and filth and dms merit Hell,
This is inevitable. If a man leads his life on the presumption that there 15 no other
life, te will have no fear that he shall have to render 2 full 2econnt of all his deeds
m this world. Therefore his sole aim in this lifc will be to win, by hook or by
" crook, prosperity, happiness, fame and power in this world. Naturally these
materialisiic attitudes make people heedless of the Sigms of Allzh and tnisiead them
into wrong ways that lead to Hell.

The above argument for the doctrine of the Hereafter is in its nature
different from the previous threr arguments. This is based og the knowisdge
gained by huvman experience while the fortner were based on rational reasoning.
Though here only a hint has been given about it, the same has been stated in detail
in other places in the Qur’dn. This is the argument in beief, Human beings cannot .
adopt  individually or collectively the right attitude towards fife unless the doctrine
of accourdability to God is deeply embedded in their hearts. The fact that human
beings begin to behave erronepusly, if and when their beBef in this dociring
_disappears or becomes wtaic* 15 bome out by & long cxperience. Had not the creed
of the Hereafter been real, its acceptance or relection weould not have produced the
results  inevitably and continucusty for centuries, The fact that the acceprance of a
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doctrine should have contiruously produced right sort of results. and its denial
wrong results, is a clear proof that it is real. Though the premiscs of the above
argument and the conclosion drawn from these are clear and closely connected,
there are some people who do not agres with this proposition. They argue their
point like this. Thers are many instances of people who deny the Hepeafter and
base their moral philosophy and their rule of conduct on atheism and materialism:
still they possess high moral characters and  abstain from every sont of evil: in .
short, they are virtuous in their affairs and render great sepvices (o the people. But
a little iinking will show hat this is & weak argument. If we probe into the
materialistic philosophies and systems, we shall find that all these lack solid
fonmdations for the moral excellence and practical virmous deeds; therefore they
caimot produce those qualities wilh which the atheists and the materialists are
credited. Indeed no such motivating factors exise in those philosophics a5 may
praduce  the qualities of righteousness, honesty, trust-worthiness, justice,
COmMpPAssion, generosity, sacrifice, syipathy, self-control, purity, the folfilment of
duties, ebligations and pledges and the like. The only altermative to the doctrines
of Taefud and the Hereafter is “urilitadanism™ which might becorme the basis for a
practica] moral systein, for all the ather plulosophics are merely hypothetical and
impracticable - It s quite obvions that the motivating power of utilitarignism is very
lumted because it i1s incapable of carrying a person farther than “utllity " itsslf,
Therefors the one who believes in this doctrine will consider a virtue a “virue”
only as long as it is useful to his own person, family, society etc., and will direet
all his efforts towards promoting their welfare and happiness and will adhere to
maoral qualities oiily as long as they are conducive o his own good or to that of his
owll people. But he will discard these “virtues™, when he is convinced that these
will bec hannful. That 15 why a utlitarian does. not believe in absolute morality but
adopts truth or falsehood, honesty or dishonesty, faithfulness or treachery, justice -
. or injustice, in short, any virtue or vice that may suit the occasion and be useful -
for his own interests. The English people are the most appropriate example of
utilitarian morality., Their example will serve onr purpose as they are cited by iis
supporiers to prove their proposition that one may possess a high mora! character
even though ope were to deny the cxistence of God and the Hereafter for, they
say, the Enpglish people-in general are mors trathful, more hopest, more just and
mere trust-worthy than others though they are materialists; wherzas the face is that
the Esnglish people provide the most appropriate practical proof of the instability of
utiitarian character. Is it not o Tact that the representatives of the English nation
make a very poor show of their morality in regard to intemational affairs? They
iell Dbrazen-faced lies and are pguilty of treachery, tyranny, injustice and
dishonesty, and the whale naton backs them up as its champions. Had their

fContd. on p.272
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| Had Allah® hastened in dealing out evil 1o people as they
hastened in asking good of the world, the term allowed to them for
action would have been terminated long before this, (But this is not Our
Way:) We let wander in their rebellion those people who do not expect
to meet Us, Strange is the behaviour of man! When he js in afliction,
he calls Us, standing or sitting or lying. down, but when We remove his
affliction from him, he behaves as if he had never called Us at the time
when affliction came upon him. Thus the evil deeds of such
transgressors have been made seeming fair to them. O mankind, We
destrayed before you those comununities'® (which were in power in
their time,} when they adopted the attitude of transgression, " for their
Messengers came to them with clear signs but they would not believe in
them. This is how We recomypense the criminals for their crimes. Now -

We have appointed you in their place on the earth so that We may test

how you conduct yoursetves. '

When Our clear revelations are recited (o tham,' those who do ot
expect to geet Us say, “Hring another Qur’an in its stead or make some
amendment in it.*" O Muhammad, say to them, “It is not for me to make
any aiteration in it of my awn accord, I follow only what is fevealed to me.
Indeed, if I disobey my Lord, I fear the chastisement of a dreadful _lf.'u'a:.f,“.m
Say also. "Had Allah willed so, I would never have reeited this Qur'an to
you, nor wonld I have told you anything (abaout its existence). [ have already
lived a lifetime among you before its revelation. Do you not use your
common-sense? And Who can be a greater sinner than the one who himself
forges & lic and then ascribes it to Allah or falsifies’™ His real Revelalions?
Indeed, criminals ean never attain {true) success. "2?

These people worship besides Allah those which can neither
harm nor benefit them, and say, “Thess are our intercessors with
Aliah”. O Muhaiuned, say to them, “Do you presume to inform Allah
of that thing which He knows not to be either in the heavens or in the
carth 7*** He is absolutely free from and exalted above what they
associate with Him,

~in the beginning all the people were one community, but
alterwards they invented different creeds and ways.” And had not your
Lord ordaincd a decree, that thing in which they differ would have
beerr resolved ™

11-14

13-17

18

19



20
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As regards their saying, “Why has not a Sign been sent down to
this Prophet frem his Lord?"* tell them, “The unseen belongs wholly
and solely to Allah. Well, wait (for it} 1, too shall wait with ;sn:m."‘23

Cond. from p.269]

morality been founded on sound basis, it could not have been possible that ag
individuals they should be truthful, honest, just, righteous and obsarve pledges,
but as & nation they would discard ail these moral valves, This is a clear proof that
these . people do not believe i1 moral values as such but only if these are useful for
their self-interest:  otherwise they could not have adopted two contradictory
positions as #ndividoals and as a pation. Morality is morality only if it is absolute,
otherwise it is a policy and expediency.

Nevertheless, if there be any up-holders of absolute momlity from antong
the disbelievers of Allah und the Hereafter, they could not have got these
virtues  from  the doctrine uof wilitarianism but from those Jatens religions
influences  that might have remained embedded in their hearts without their
conscicus knowiedge. Such a person is, in fact, indebted to religion for his moraj
eXxeellences, though he be attributing these to secularism and materialism, for he
cannot point out anything, whatsoever, in them that might have motivated those
virtues. :

i3, We should not pass cursotily over this verse and fhould consider it
deeply in the order it has baeq presented: '

{1} Why will they be given Gardens of blss in the life of the Hereafter? This
will be because they followed the Right Way in the Jife of this world and
adopted the right ways in every aspect of life, bath s individuals and as a
cominunity, and discarded the false and ETrONEOUs Ways. '

(2) How did they obrain at every step, at every turning aad at EVETY Crossroad
the correct eriterion of Judging between the right and the wrong, the true
and the false, the rightecus and the erroneons? Ther wherefrom did they
get the power to remain stead-fast on  the Right Way, avoiding
scrupulously wrong ways, afier. getting the right sont of discecrmment? It
was their Lord Who is the real source of everything, Who gave them the
Fuidance and the power of doing good works on every critical occasion.

(3) Why did their Lord give them that guidance and power? He gave them
these things becatse of their Faiih.

(4) What is that characteristic of the Paith which produces the above resmlis ?
- The Faith which produces those remlts does not COnIpLise mere profession
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but it is that Faith which becomes (e moving spirit of onc's conduct and
character and has the power of refonming one's momals and deeds.

In order to illustrate this polnt, let us consider, in the physical life of mar,
the case of food that is consumed for nourishment, liealth, energy and happiness,
It is obvious that these results cannot be produced by the mere taking in of any
food, but by that “food” which is so digested as ms inte biood and circnlates
into every vein to provide energy to every part of the body for its praper
functioning. In the sane way, In the moral life, guidanee, righteous attitude and
purs conduct and true success, depend on thoge right creeds that get deeply
embadded in the mind, heart and xonl Othetrwise, creeds which are merely
professed by the tongue or lie dormant in seme comer of the mind and e heart,
cannot .produce such results, for they cannot influence one’s conduct, charactar,
way of thinking and attitude towards life for the batter, Just a5 one may ecat food
and stll not obrain these useful results which are produced only if it 15 djgested
properly according to the phywical laws of God, in the same. way, one who
professes those right creeds merely with his tongue, but docs not 1nake therm a part
of his mind, heatt and soul, does not deserve those rewards vvhich are anly for
those whose deeds correspond to the creeds. S -

14. These facts about the life in Paradise have been seated in order b0,
make conspicuous the high thinking and the noble qualities of the Befievers. When
they enter Paradise after coming out successful in this worldly test they will
manifest the samie high qualities of character that they had in this world, Instead of
making urgent and jmnediate demands for bezutiful anticles of kuxnry, nwsicat
instroments, wine snd wotnen, they will sing hytims of praise ito their Lord, This
also belies that picrare of the life in Paradizse that some crooked peaple have
formed of it, The fact is that the noble personalitics which the' Believers build in
lhis world and the high ways of thinking and the excellent maral characters they
form in this world and the great amd rigid training they give 1o their feelings, -
ermations and desires, will become all the mare prominent in the pare surroundings
and environments of Paradise. That is why they will love it most to sing hymns of
praise to Allah end glorify His name just as they did in this world, Besides this,
their greatest wish and desire in Paradise will be peace for o another, as it was
in their collective life in this world. . :

15, After the introductory verses (1+10), the Qur'an takes up admonition
which is the main subject of the Stirsh. In order to umderstand this fully we should
keep two things in view as its background: '

- First, a Hule before its revelation, the continuous. horrible famine, which
had  afflicted Makkah for seven long years and hiambied the haughty-Quraish, had
come td an end. Naturally thighad given a blow to 1dol-worship and acied. a5 a
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stimulng to God-worship: for in their utier helplessness, they had to supplicate to
Allah and ery meekly for help. So much so that Abi Sufyin had to approach the
Holy Prophet with this request: "Dlease pray to Allah to remove this affliction
from us. But when the famine was over, and rains begen to fall, and prosperity
retummied, they began to show rebellion and do evil deeds and stabtad their hostile
activities against the believers. Thus the hearts that had tumed o Allah, again
became neglectful of Him. (3ee XVI: 113, XXIII: 75-77. XLIV: 10-16).

Sccondly, the Qur'an answersd the question with which they confronted
the Holy Prophet whenever he wamned then of the consequences of rejecting the
Truth. They would say, “You are always threatening us with Allah's wrath: why
doesn't the Divine torment visit us and why 15 it being delayed?"

Keeping the above background in view, vv. 11-12 may be expanded like
this: “Allah doss not hasten in punishing and seizing the peaple for their sins as
He hastens in showing Kindness and compassion to them. Do they, then, want Him
> hasten His torment for their rebellions, as He hastened to remove famife in
answer to their supplications? As this is not Owr Way, We give themn time to mend
their evil ways in spite of their transgressjons and rebellions. We send WAINIng
after warning and yive them respite ynt! their tenm comeas ta an cnd. Then the faw
of vequital comes inte force. In contrast to this, their way is the way of mean and
barrow-minded peopie. When affliction cotncs, they remember Allah, begin to cry
and call Him meckly, but forget it all during the time of prosperity. Sueh bad
WAYS a5 these are leading them to Divine torment. ™

16. The Arabie ward u_,i (garn ) is commoniy used for “the people living

during the samc period.” Bwt from the way the Qurin has used this word on
different occaslons, it is evident that by "gam " is meant the comnmity which had
been invested with power and authority and appointsd wholly or partially to the
position of leadership of the world. One way in which such a commumity is
destroyed is that it is totally exterminated but there are other forms of its
destruction adso,

17. Here the word oib (zu/m) has not been used in ifs comenonly known

limited sense, but it covers al! sorts of sing thatarccmnrni_tted, when people
transgress the boundaries of Allah’s slavery. (Piease refer to E.N. 49 of AL
Bsgarah.) '

18. v, 13-14 have been polntedly addrossed to the Arabs so as to sy, "0
Prophet of Arabia, lcamn a lesson from the communities that have passed before
you. They were given an oppertunity for doing good decds in cheir tizne but
wnstead of this they adopted the attitude of tranggression and rebellion and rejected
the tcachings of the Messengers who had been sea for thelr Fuidance, As they
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failed in Our tesi, We dismissed them from leadership. Now, O peaple of Arabis,
your tum  has cotie and you have replaced them ard have got the opportunity for
doing the same work wnder the gaidance of Our Prophet Muhammad. You niest
understand ihat you are undergoing the same test in’ wiich yout predecessors have
faled. If you do not wamt to meet with the end they tist, you should make the
right use of this opportunity by learning a lesson from their end and by avoiding
the errors, which became the ullimate cause of their destruction. ™

19. They implied two things when they said these words. First, they
meant that what Muhammad {Allah's beace be upon him) was presenting as
Divine Revelation was really the product of his own mind but he was ascribing it
to Allah merely to make his claim weighty. Secondly, they implied this: “If vou
want to be the leader of your peopls, present something that may make them
prosperous in the world and give up the doctrines of Taufird and the Hereafier and
the morai restriclions you are prescribing in your teaching. And ¥f it be nat
possible, make some amendments in the Qur'an so thata compromise nay be
effected between you and us on the principle of give and take so that there should
be some scope for our shirkin your Taubid and for our self-worship and for our
salvatiom i the Hereafier, imrespective of what we¢ do in this world. You should
also _n_n-tE it well that we cannot atcept your absohte mworality: therefore you
should make an allowance for our prejadices, our rites and customs, our personal
and national interests and our lusts. We propose that with mutusl Agrecirent we

‘should make a list of those religicus demands which shauld be obligatory on us for
the fulfilment of Allah's rights, and beyond that we should be free to conduct our
worldly affairs in any way we like. This compromise is necessary because we
cannot  accept your demand that human life in all its aspects should entiraly be led
In accordance with the impifcations of the doctrines of Tewhidand the Hercafter
and the regulations of the Islamiic Code of lfe.”

20, This is the answer to the two above-mentioned demands: "1 have o
anthority of making amy alterations in this Book for I am not its author but Allah is
the One Who s sending it down to me. Therefore there is no question of any
compromise about it. If you want 10 accept its Way, you will have to ACCOpt it as it
is, otherwise yan are free to reject it.™

21. This is a very strong argulnent against their accusation that
Muharnmad {Allah's prace be upon him) was himsetf the author of the Qur'an but
was ascribing it to Allah, and in support of the Holy Prophet's claim that it was
being sent down to him by Allsh, Who was its Author. The argument is this:
"You yoursclves have witnessed the forty vears of his lifc before his appaintment
to Prophethood. He was born in your own city and passed his boyloed, youth and
miadle age before your very eyes. He lived among you and had all kinds of
relations—social, marital, ecomeraic, ctc. with you. Se much so that no aspect of
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his lite was hidden from you, Did you notice anything in his whole life that migh
show that he could be the avthor of this Book? Do you not use your
cominonsense®”

The question posed in the Qurdn implied two things which were well
known to everyone in Makkah abowt the Holy Prophet:

First, during the forty years of his life befors Prophethood, he had neither
received "any cducation ndr waining nor sat in any company that should have
enabled -him to become the author of such a Book as was full of unique things that
wele upknown to the people around him. No one had ever leard from him
anything abowt the problems that had, been dealt with in different Sfirahs of the
Lur'an. So much so thae not even a relative or close friend of his had ever noticed
anything in his talk or in anything about him that might have shown any signs of
gradual development towards it, before he made his great cleits to Prophethood
when he reached the age of forty. This was a clear proof of the fact that the
Qur'an was not the invention of his own brain and that it must have been sent
down tw him from outside. For it {s imposeible for a human being o produce
anything like this, all of a sudden and without ever manifesting any signs of its
evolution and development in his earlier life. That is why when some intelligent
peopfe of Makkah felt the absurdity of this accusation, they begun to say that it
was some other person who faught these things to hinmi. Bor this was even more
absurd than the first thing because they could not point out specifically a single
person in the whole of Arabia, not to say of MakKkah, who had the ability of
producing such unique things as were contained in the Qur'an. They also knew
that & person of his high calibre could pot have remasined obscure in somme
unknown corner for forty years.

The second thing, that had distinguished him during those forty veats of
lns life, was his noble character both from the negative and from the positive
aspects. He was never known to  have told a single lie or practised any kind of
deceit, forgery, cunning, craftiness apd the like in any way whatsoever, On the
other hapd, all those people with whom he had come into contact in any capacity
bore witiess o the fact that he had been truthful, honest, and trustworthy without
arny blemish whatsoever. As an instance, a most well-known historical fact may be
cited. Only five ycars before his Prophethood, the Ka'abah was damaged by rains.
When they wete 1e-building it, a quarrel arose among the different clans of the
Quraish as te who should have the honour of setting Hafr-i-Aswad fthe Black
Stope) in its proper place. Therefore it was agreed that the one who would be the
first w enter-into the Harern next moming should arbitrate in the quarrel. Next
morning the first person who eniered the Hzmym was Muhammead (Allsh's paace
- be upon hirn}. At this all the people cried out with joy, “He is an absolutely trust-
worthy man, -and we aré fully satisfied with him; he is Muhammad.™ This is how
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Allah had made that large gathering of the Quraish bear wimess (o the fact that he
was “'The Trustworthy”, before appolnting him as His Messenger. Tharefore there
was 0o justification for anvone to accuse the man who had pever told & lie nor
ever praciised furgery nor craftiness in his whole life, of ascribing falsely 1o Allah
his own literary creation, and claiming categoricatly and persistently that it was of
Divine Crigin, .

That is why Allah has asked His Messenger to refute their absurd c-hﬂrgﬁ
by saving, as it were, only this: “O my people, use your commonsense before
making this absurd acensation, for I am not a stranger or a foreigner among vou. |
have lived & life time of forty years among vou before making a clabm (hat I have
received Revelation from Allah. How can you expeet. frovn my past that I would
present the Qur'an to you as Allah's Book, without gaining knowledge from Him
and without His Command?” (For further details see Stirah AfQasas, E.N. 169).

22. That is, “If these Revelations are not from Allah and I myself
compose them and present theru as Revelations from Him, there can be no preater
sianier than [ On the other hand, if these Revelations are truly from Allah and vou
are falsifying these, then there can be no greater sinner than you.”

23, Some foolish people draw wrong and misleading conclusions from this
verse, by a fallacious reasoning. They confine the mcanings of o (falah) to

“lomg fife” or “worldly prosperity” or “worldly success™ and argue like this: This
verse declares categorically that “criminals can never attain success.™ The
converse of this propositton, that is, “"anyone who is successful cannot be a
crimingl™ mwist also  be true, Hence, if a claimant should live a long life afier his
¢laim to Prophethoed or prosper in the world or his claim receives a good
response in the world from the people, he showld be acknowledged as a true
prophet. For they argue, if he bad been a false prophet be could not have
“prospered,” tmt wemld  have been killed or starved fo death or rendesrsd
unkuccessinl in his mission, as soon as he had claimed to be & prophet. But even a
ligtle thinking will show that this “argument™ is fallacious on the face of it. Firsily,
the comverse of every proposition is not always true. Sccondly, the Qur'an does
not use the word f3/a2k in this hmited sense. Thirdly, Allah deals with the etimingls
according to His Divine Law of respite,

Now let us copsider the matter in detail. The words “Indeed the criminals
Crunot gttain success”, have not been used, in the context they necur, to prescribe
a criterion for judging a trae Prophet from a false one, so that if a claimaut is
“successful”, he should be accepted, and if he is not, he should be rejected. As a

{Comd. on p. 281
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This is how people behave: No sconer do We show mercy to 21-28
tham after some calamity had afflicted them than they begin Lo practise
deceptions™ concerning Our Signs. Say to them, “Allah is more swift
in His plans than vou: indeed His angels are keeping a full record of
vour acts of deception.”” 1tis Allah Who enables you to travel over
land and by sea. So you set sails in ships, rejoicing bver a fair breeze,
‘Then all of a sudden a strong wind begins to rage against the passengers
and billows begin to surge upon them from every side and they realize
that they have been encircled by the tempest. At that time they pray Lo
Allah  with sincere faith, saying, “If Thou deliverest us from this peril,
we will become Thy grateful servants. ”*' But when He delivers them,
the samme people begin to rebel in the land against the Truth. O people,
this rebellion of yours is harmful only to yourselves, (You may enjoy)
the tramsitory pleasures of this world, then you have to return to Us:
then We will let you know what you have been doing, This worldly life
(which has so enamoured you that you have become neglectful of Our
Sipnis) may be likened to the produce of the carth: We sent rain-water
from the sky, and the crops of which man and animals eat, grew up
luxuriantly. Then at that very time, whetl the land was at its best, and
the crops had ripened and decked out and the owners were presuming
that. they would be able to benefit from them, Our Command came all
of a sudden by night or by day, and We destroyed it so thoroughly as
though nothing had existed there the previous da}.r.S“Thus We expound
Our Signs in detail for the consideration of those people who are
thoughtful. (You are being deluded by this transitory life,) and Allah
invites you to the Abode of Peace.™ (Guidance is in His power,) and
He guides to the Right Way whomsoever He pleases. Those who have
done excellent works will get excecllent rewards, and even more than
their metits: neither gloom nor disgrace shall cover their faces, They
deserve the Garden, where they will abide for ever. And those who
have earned 'E:"i.-"ﬂ deeds shall have thair recompense according to the evil
they earned: °* disgrace shall set over them: there shall be none tn
proteel them from Allah: their faces shall be covered with such glmm
as if the black veils of the night had failen over them: they deserve
Hell, wherein they shall abide for ever. On the Day We will muster
them together (in Qur Court,) We will say to those who committed
shirk, “Stay where you are, you and those whom you set as partners
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~ with Us’ " Then We will remove the state of strangeness from among

then,™ and the partners they had set up will say, “You did not worship
us,” :

Conrd, from p.i'??}
matter of fact, these words have bean put in the mouth of the Messcrnger to make a
declaration like this: “T know it for certain that the criminals cannot attaln {true)
success:  thercfors I cannot commit the crime of making a false claim to

Prophethood. But as regards you, 1 am absolutcly sure that you canneot attaln true
suecess because you are guilty of falsifying me wha is a true Prophet of Allah, ™

= — -

The other thing is that the word fféf is not used in the limiied sense of
“worldly success”. but it has been used o denote the permanent 'success' which
never suffers any loss whatsoever irrsspective of the fact whether the clajmant
gains or does not gain any worldly success in the initial stage. Nay, it is just
possibie thal a false “claimant” who invites people to misgnidance should attain
great worldly “success” and his misguidance might aiso prosper. This is,
however, not snccess in the terminology of the Qur'an, but this would be an utier
failure. On the other hand, it is also possible that the inviter to the Truih should
suifer untold affiictions or fall g prey to the persecutions of the transgressors, and
leave s world without winning over amyone to the side of the Truth, byt this will
be, in the terminclogy of the Qur'an, true success and not a failure.

The other thing that refutes the fallacy of these foolish people is thai they
do not take inte consideration the “Divine Law of Respite*, according to which
the mere fact that a false prophet enjoyed a long “prosperons” life is not a proof
that he was a true prophet, The Qur'an has made it clear at many places that Allah
does . not expediee the matter of the punishment of the criminals, but gives them
respite to mend their ways; nay, He alse lets them loose in their deviadon if they
abuse that respite and become more cormapt. Someiimes He makes them sven

‘more “prosperous” so that they should fully manifest all the evils they had hidden
in their hearts and incur full punishment which they really deserve for their evil
deeds. The "Divine Law of Respite” takes Iis due course in the case of false
prophets as it does in the case of other criminals. And there 1s no reason why they
shonld be-an ¢xceptlon to this. -Satan, the greatest of all criminals, has been
allowed to practice every Xind of deception up to the Day of Judgement, and there
is no mention of any excepdon (o this e:ffm:t thuth: will not be allowed o set up A

‘false prophet.

AS & last resort, mch perverse interpreters of the Qui’an turn to vy, 44-47
of Strah Al-Haggah: *If Muhammad had fabricated something himself and
aicribed that w Us, We would have seized his hand and cut off his heart's vein,”

Bt thege cannot serve their putpose, for what they imply is only this: “If the true
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Prophet apppinted by Allah were to ascrihe any false thing to Allah, he would be
seized forthwith”. Therefore it is no more than a fallacy to argue from this 1o the
erronerms  conclusion that the fmpostar who is not seized is a true prophiet, for this
Divine principle applics only 1o a true Prophet and not to ag impestor. In order to
grasp this point, let us take the instance of the government servants. It is obvious
that the rules and regulations which are prescribed for government servants apply
only to those who are actuslly government servanis ami not to impostors. Those
who prefend to be government servaus are dealt with according 1o (he criminal
code like olher criminals and wvillaing  and wx according te the code of
cpiovment. Besides this, (he context in which these verses ooeur cfearly shows
that. these are not laving dawn any crilericn of judging whether & claimani is 1 tnze
Prophet or an impostor. For, in cominuation of e preceding verse (43), the
passage will, so to say, read like this: "This is the Revelation sent. down from the
Lord of the universe. If Muhammad had himseif fabricaied this and ascribed {lut
to Us, We would have......., " Moteover, a tme Prophet can easily e
disunguished from an impostor by tos bigh character, his nobie mission and the
unique Mussage he presents. Hence there was no need of serting up such an
irratonal and unnatwral standard of distinguishtng a true Pruphct from an

INpesior,

24. This is a fine way of saying that oo such intercessors exist as can
plead their cases with Allsh, For if “something™ is not in the knowledge of Aliah,
It implies that it does not exist as all, for everything that exists anywhere in the
heavens and the earth is in His knowledge.

25, Please see E.N. 230 o Al-Bagarafi and E.N. 24 of 4} An‘sm.

26. The "decrct™ that Aliah has ordatned is that “the Reality ™ shal] be
kept hidden from man’s senses in order to test whether he recognizes this by using
his common-sense, intelligence, conscience and intuitiem, and if he does not, he
shall be allowed ta tread the wrong ways he chooges. That is why their differences
about the Reality are not being resolved by uncovering it today.

This thing has been stated here w renove a cornmon misunderstanding -
about the diversity of religions in the world.

At that time, thetc was 2 confusion in the minds of the prople (and is even
today) concerning this. They said, "Different people profess difforent religlons,
and the followers of each religlon claim that their religion alone is the true one,
How may then a secker after truth judge which one of these s the true religion?”
The answer is: “In the begimming all manking had one religion only, and that was
the trie religion. Then people strayed away from it and invented different
reltgions of their own with different creeds and ways. Now if you desire that Allah

[Contd. on p. 284
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Allah sutfices as a witness between you and us and (aven if you 29-33
worshipped us,) we were utterly unaware of your worship.” > At that
‘time everyone will taste of what he did. All shall be brought back to
Allah, their real Laord, and ali the lics they had invented would vanish
from them. | |

Ask them “Who provides for you from the heavens and the
earth? Who has-power over the faculties of hearing and sight? Who
brings forth the living from: the dead and the dead from the living?
Who directs the system of the universe?” They will surely raply,
“Allah”. Say “Will you not, then, refrain from (going against (he
Truth)?” The same Allah is your true Lord: ™ then, what remnains there
after the Truth except deviation? Well, whitlier are von being turned
away?" 7 O Prophet, behold! thus has the Word of your Lord come
truc in regard to the evil-doers that they would not believe, *

Ask themn  “Is there any of the partners you have set up with 34
Allzh. who originates creation and then brings it back again?”"—Say "It
is Allah Who originates creation and brings it back again. How then ars
you being perverted to the wrong ways of shirk 2"+

Ask themn, “Is there any of the partners you have set up with 35
Allah, who guides to the Truth?"*--Say “It is Allah alone Who guides
to the Truth.” Very well, then tell: “Who is morc worthy tobe
followed: He Who guides to the Truth or the one who cannat guide
unless he himself be guided? What has then gone wrong with vou that
vou make perverted judgenents?”

The fact is that most.of them are following mere conjecture, ¥ 36
whereas conjecture cannot in any way fulfil the requirements of the true
Knowledge. Allah has full knowledge of what they are doing.

And this Qur'an is not a thing that could be composed without 37
Allah’s Revelation: nay, it is the confirmation of what was revealed
hefore it. and full explanation of ‘the Book’.*® There is no doubt about
tius that it is from the Lord of the universe.

Do they say that the Prophet has composed it limself? Tell 38-41
them, “If what wou say be truc, then produce one sitrah }ike this and '
you may call to vour assistance anyone you can other than Allah. "4
The fact is that they have denied (on mere conjecture) what was not
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within the reach of their knowledge nor had they, as yet, rasted its
" consequences. Likewise, the people who went before them declared as
false the Rewvelations, but behold, what was the end of those UIjusi
people!  Some of (iese people will believe iu it and others will not, and
your Lord knows these mischief-niakers ** very well indecd. If these
people declare (hat vou are an impastor say to them *I am responsibie
tor my deeds and you are for yours: you are not accountable for what |
do, and I am not for what you do.™*

Contd. fromp, IM{]

Himsell should uncover the Truth and present it to yon to enable yon to decide
which religion is the true one, vou showld know that this will not be done in this
lite, because you arc required w decide this by using your commansense and
intelligenice. This worldly life is a trial (o see whether or not yon yourselyves
recognize the Truth by using your common-sense and int«lligence. ™

Z7. That is, “Though they demanded & s1gn as a proof of the fact that he
was a4 mue Prophet and was presenting trne Revelations, this was ol based on a
genuine desire for recopnizing and gccepting the Truth bur was merely & preiext
for rejecting it. For they had no inention of mouldiog their habits, (heir morality,
their social system, in short, reforming cﬁ:r},' aspect of thoir life in accordance
with the implications of the acceptance of the Message of the Prophet. As they did
not intend to believe in it, they would say, cven afier secing a Sign, that no Sign
had been shown to them. Obviousiy, they would not glve vp ihat “freedom™ which
they were enjoying in followinyg their desires and lusts, by accepting the Unseen
{the creeds of Faulirfand the Hereafter), which would bind them to the absolute
morai principles, *

" 28. That is, "I have presentsd before you what Allah has sent down to
Ine; I:n.y what He has not semt down to me, t5 “unsesn” both for me and for you,
and it is entirely with Allah to reveal or not to reveal it Now if you will not
believe unless Allah sends down what He has not sent down, you may wajt for it;
I, too, shall wait and see whether your persistent demand is or is not satisfied"”.

. 28, They practised deceptions regarding “the Sign of the famine™ that had
been inflicted on them (vv. 11, 12). This verse alludes to the satne, ag if to say,
“How dare you demand a Sign again, whereas recently the Sign of the famine has
been shown to you ? At that time you invoked the help of your dejties but in vain,
though you had set them up as intercessors with Allah and baHeved that offerings
to their shrines would ‘prove very effective in remioving the famine. But you
yourselves learnt by first hand experience that those so-called gods possessed no
power at all, Therefore when you were convinced that &) power balongs to Allah
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alone, you tumed w Him and began 1o invoke His help. This experience onght 1o
have comvinced you of the Truth of the Message of Muhammad (Allah's peace be
upent him) for this was the very fondamental thing which hewas (caching. stead
of learning a lesson trom this Sign, you began to practse deceptions to explain it
away, as soon as the famine was over and there had come the blessed rainfall.
You invented many explanations {decepiions) conceming the causes of the
tamine and its subsequent end in order to ‘escape’ from the doctrine of Taukrd and
stick to vour shirk - The verse is meant to declare that no Sign would convince
such people as those who had not benefited from the great Sign of the famine,
Therefore theres was no use of showing any sign to them.

30, “Allah is more swift in 11is plans than you. ..., " means this: “If you
practise deceptions in order to explain away the Sign of the famine so that you
might find excnses o evade the implications of lts acceptance, in order to continue
yvour rebellions atitudes, Allsh is mors swiff in carrving out His plans to out-do
yvour deocoptive methods. He will lesve von free to move in your wrong ways: He
will even bestow upon you the worldly prosperity, which will 5o delude you that
you will forget that you were being closely watched and will, therefore, commit
evil deeds with apparent imMmunity and enjoy yourselves to your heart’s conrent.
But His angels will go on keeping a full and complete record of your deeds, which
will be presented for vour prosecution after your death, "

31. - The fact that even the most obdurate msheiks and the most hardened
atheists who forgct Allah when things go well with thatn, bagin to invoke Allah’s
liclp when they are pressed hard trom all sides and despair of heip from any other
quarter, i5 a clear evidence that there ¥ the All-Powerful Allak Who is
controlling each sand every thing in  the universe. {Please refer to E.N, 29, AL
A'ann.) :

31a. The parable is meant to wam those who arc utietly neglectful of the
Life-atter death because of their apparent “snecess” in this worldly life. They
have been likened to the owners of the land who were happy to presurme ihat the
crop was ripe and huxuriant and it was within their power 1@ reap it and enjoy the
produce of their harvest. They. were so sure of this that they began 10 enjoy the
fore-taste of the ripened crops, unaware of the Decree of Allah which destroyed
their crops and all their great expectations also. Like-wise those who neglect to -
make preparations for the life-after-death will find o thedr sorrow that all they did
to carn for the enjoyments of this world was, in relation to the Next World, Jike
the ripe crop that was destroyed all of a sudden.

32. That Is, *Aliah inivites to the Way that leads (o the Abode of Peace in
the Hereafter.”
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“The Abode of Peace™ Licre means Faradise, where there will be no fear
whatsoever of any loss, calamity, sorrow, pain and trouble,

33. That is, “Allah by His grace will give to these who did good deeds
maore than their due reward, "

34. That is, “In contrast to the additional rowards to the good people,
those who cared evil deeds, shall be punisiied only in proportion to their crimes., ™
{For further explanalion see E. N, 1094 of XXVII).

35. B shall be that kind of gloom that overspreads the faces of the
criminals when they are caupht, and they daspair all hope of escape.

36, Some commentators ure of the apinion that the original words of the
beXi (ugiot bd H) mean this: *We will cut off every Kind of connection and relntion

between them so that they are not abte to show any concemn for one anather.” But
these meanings are opposed to the Arabic usage, according to which they mean;
"We will dislinguish them from one another” or “We will cause a distinction
among them.” That is why these have been manslated into Bnglish like this: “We
will remeve the state of strangeness from among them.” That is, the mushniks and
their deities shall stand in front of each other and recognize their mutoal and
respective positions. The mmnsfiriks shall come to know the whole truth about those
whom they worshipped and  their deities will leam everything about their
worshippers.

37. That is, "Their deities—the angels, the jinns, the spirits, the fore-
fathers, the prophets, the saints, the martyrs and ail others—whom they had set up
85 partneérs with God and rendered thosc rights to them which belonged to God
alone, will dissociate theinselves from their worshippers and declare, “We did ot
know at all that you worshipped us, for no reverence, no respect, no hononr, ho
admiration, a0 regard, no adoration, no homage, that you paid to us: no prayer,
ng supptication, no request, no oftering, no pgift,- you presented to us; and no
praise, no prostration, no bowing down, no remembrance, nd religious service, or
ceremony of ritual you made in our name ever reached us.”

38. That is, “As you yourselves admit that Allah alone is your real
Providence, Owner and Master, He alone is your true Lord, and, therefore,
entitled to your servitude and worship, How have you, then, made others as
partners with Hun?"

35. Tt should be kept in mind that thesc questium have been posed (o the
common people: (herefore they are not being asked, “Whither are you turning
away?" but “Whither are you beiny tumed away?" The passive voice clearly
shows fat there must be same person (or persons) who was tarntng away the
people  from the right direction to the wrong one. That. is Why this appeal is being
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made 10 the people: “Why are you blindly following those who are misgulding
yuu? Why don't you use your owi cornonsense? When vou yourselves admit the
Truth alxait Allah, why don’ t':,rnu consider the fact that you are befng turned away
from Him? "

This question has been posed at many places m the Qur'an to bring hone
the Truth to the common people, but at every place the passive voice has been
employed i order to keep back the names of the misguiding ones so that their
followers should consider the matter coolly and objectively, This also contains a
valuable piece of advice for those engaged in propagation work. By avoiding the
names of (he wisguding ones, the Qur'an has taken away a very strong WEADHIN
from the hands of those, who could otherwise incite the followers that their
revered leaders were being made the target of ridicute and critlcisn,

40. That is, “This Word of vour Lord has come true that those who have
made up their minds that they would not beiieve in any case would never believe
because of their obduracy, even if the Truth were to be presented before them
wilh very plain and clear arguments,”

41, Itis to be noted that the answers to the questions posed in this and the
following verse have been put in the mouth of the Holy Prophet in contrast to the
answers posed in the preceding verses, This is because the mushriks themselves
believed, and therefore could not deny, that Allah originased the creation and that
their gods had no share in this. But they wonld not adingt that IIe could or weuld
bring it back, for they couid noin that case reject the doctrine of the Life-after-
death, though il wu ubvious that the One Who originated the creation could also
bring it back again @#d not any one of those who had not originated it. That is why
the answer has been put in the 1nouth of the Holy Prophet that he should declare it
openty and holdly that Allah originated the creation and conld and would bring it

back agaimn.

42. This. quesiion has been posed to bring home to them he folly of the
doctyine of shirk. The argument is this: “When Allah oripinates the creation and
has the power to bring it back again, where do the gods you have set up come in 7
If you think a little, you yourselves will realize that there is no reom for any one
in the nniverse for any claim or titte to your reverence or worship ar servitde. ™

43. This is one of the sercs of questions that have been posed Lo refite
the doctrine of shirk and to establish the doctrine of Tauhii Besides, it is also
meant 0 focus attention on the importance of the guidance to the Truth, which is
one of the greatest mman necessities, For it is obvious that the human needs and
requirements are not confined to food, clothes and the like necessities of the
physical life nor to its protection from losses, distresses, calamities ctc. But one of

[Conrd, an p. 250
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There are many among them who hear what you say: but will
you make the deaf listen to you even though they be incapable of
understanding it?*" Then there are many others among them who see
you: but will you show the way to the blind, even though they be bereft
of sight?™' The fact is that Allah does not in any way wrong the people
but they wrong themselves.™ (Today these people are intoxicated with
the life of this world but) on the Day when Allah will muster them they
will feel as if they had stayed (in this world) for only an hour M or so
in order to have acquaintance with one another, (At that time they will
realize that) they who disbelieved in their meeting with Allah were
tosers ** indeed 'and were not rightly guided. Maybe, We let you
witness some of thé dire consequences with which We threaten them or
raise you te Qurselves before this. Anyway they shall have to return to
Us and Allah is a witness to what they are doing.

There is a Messenger for every ummst then. when its
Messenger comes a just judgement is passed on its people and they are
not wronged in the least.™ ' '

They ask “When will this threat come to pass ? Tell us if what
you say be true.” Say “I have no power to bring benefits or to avert
evils from myself: everything -depends upon Allah's will.”” Every
usunat has s appointed term: when that tarm  expires it is neither
delayed nor advanced for them by a single hour.™* Ask them “Have
you ever considered this? (What can you do to avert it,) if His scourge
comes upon you suddenly by night or by day ? Why is it that the
criminals are secking to hasten it?” What! will you believe in it, when
it actually overtakes you?—Do you want to escape from it now, when
you yourselves were demanding it? Thep it will be said to the
transgressors, “Now taste the everlasting torment; what other
recompense than this do you expect to get for what you have been
earning?” '

Then they ask, “Is what you say really true ?* Tell them, “Yes
by my Lord, 1t is absolutely true, and you have no power to avert it,”
And cvery person who has transgressed would gladly give all the
wealth of the earth as ransom, if he possessed it, to redeem himse!f
from the tormenl. When they will see the torment they wiH be
~ remorseful in their hearts.™ And the judgement will be passed on them

42-45

47

48-52

53-56
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with justice and no wrong will be done to them. Listen! all that is in thc
heavens and the earth belengs 1o Allah. Note it well that Allah's word

is true, yet most of them know it not. If is He Who ordained life and
death, and to Him you shall all return.

Condd. from p. 2877

man’s needs (pay, his greatest need) is to have the knowledge of the right way of
life so that he may, on the whole, achieve success in it. It is obvious that in order
to be successful in life, man should have the correct knowledge of the use he
should make of and the way he should employ his own phymc&l mental and
spirfual powers and capabilities and natural resources. He should also kuow the
nature and the kind of behaviour he shouid adopt towards m;har human beings (and
A% a whole, towards the system of the vniverse in which he has inevitably to live
and work}, with whom he comes into contact in different capacities. The Qur'in
calls that right way “The Truth” and the guidance that leads to that way, “The
Guidance io the Truth"

Now l¢t us bun to the guestion that has been posed in this verse. The
Qur'an asks the mushriks and all those people who reject the teachings of the Holy
Prophet: Is there any of the partners and gods you have set op besides Allah, who
guides you to the Truth ar can do so? Obviously the answer to this will surely be
in the negative for neither of the classes of gods is capable of this: First, lat us
consider this with regard to those gods and goddesses and living or dead human
beings, who are worshipped as gods. Though it is troe that people m to tham for
the fulfilment of their needs or far their protsetion from calamities in some
superngtural Wﬂ.‘j’. yet they nover tumn to them to seek guidance ta the Truth nor
have they themselves ever sent it nor do their devotees ever claim that their deittes
teach them the principles of morality, sociology, euliure, eﬂuﬂmmcs pﬂhﬂcu, Law,
justice and the like.

Then there is the case of those who make rules, reguiations and laws

which -others accept and follow. It is tmue that such persons are sccepted and ©

followed a5 leaders, but the pertinent question is this: Are they the real guides to
the Truth, or are they capable of becoming guides to it? Does any one of them
poesess the kind of knowledge that comprebends sll those traths that are a pre-
requisite for formulating right principles for the guidance of human life 7 Can
anyone of them have foll vision of the vast -feld of activities over which the
Inman problems spread? Is there anyone of dym who is absohuely free froan the
weaknesses, préjudices, persomal or - communal interests, which become
hindrances to the formulation of fest laws? If the answers to these questions are in -
 the negative {and obyiousty no one in his sensss can answer otherwise), how can
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then people with such limitations be expected 10 be the source of guidance o the
Truth? .

Inthe hght of the above questions, we are able to grasp the signification -
of the guestion that has been - possd in the Qur'an: “Is there any of the pariners
you have sct up with Allah who can guide you to the Truth 7

This shows conclusively that Allah alone has the power to'satisfy all the
humag needs  and requirements, which may be divided it two categories. First,
man stands in need of a providence, a Protecior, a being to hear and grant his
PIEYeIs, in short, & permanent sepport to which he mMAY tuarn whenever other
supports should fail him. The above question incvitably leads to the conclusion |
that there is no god ather than Allah who can fulfl these needs. The other human
needs and requirements demand that there should be a guide to lay down such
principles for the conduct of human life in jts entirety as shauld be obeyed with
pecfect confidence and peace of mind, The question posed in v. 35 implies that
that “Being” can be none other than Allah. Therefors there remains no argiment
in support of the poing that the principles of cuttnre, morality, and politics should-
be based on sk or secularism except that one should persist in obdurucy and
obstinacy. '

44. It mesns that neither the authors of religion, nor philosophers, nor
iaw-makers based their opindons on koowledge but on mers puesswork and
conjecture. Likewise, those who followed these religious or worldly lesders did it
ol the mere assumption that their authors were great people, therefore they must
be right. That was why their forefathers and the common people followed them.

45. The argoments contained in v. 37 may be elaborated like this:

{1y The Qur'an confirms that which had been revealed before ... and presents
the same fundamental principles and trachings which were taught by the
Prophets who came before Muhammad (Allah’s peace he upon him). Had
he invented the Qur'an, he would have made additings 10 the truths of the
formmer books in order to make hjmself Conspicunus,

(2 The Qur'én explains in dewail and amplifies the fundamental principles and
teachings contained in “the Book”, that is, the Scriptures broughi by the
fortner Prophets, and adds more evidence and explanations to it so that it

may be better understood and practised.

45. There i a general mistmderstanding that the challenge of the Quir'an
to produce (2 book, nay,} a Sfireh like this, is in regard to its eloquent, pure and
unique literary excellence, This has been the natural resuit of the way in which
discussions have been carried on to prove the miracle of the Qur'an: But the
Qur'an 15 far above this that it should claim to be a uhigue and matchiess hook
- because of its excellent diction. There is no doubt at all that it is upique and



203 The Meaning of the Qur'an

matchless in this respect also, but the real basis of its claim and challenge, that no
human brain i capable of producing a book Jike this, is its subject-matter and
teachings. The Qur'an itself has stated at different places those aspecis which are a
sure proaf of its revelaton from Allah and the refutation of the false aspersions -
that it was & human invention. This has already been caplained at appropriate
places and will be explained in the succeeding pages. (Tor further explanation see
B.N. 26, 27 of LII}.

47. They could declare the Qur'an as forged om two grounds only but
neither of these cxisied: First, if they had had a proof that the Book had not been
revealed by Allah, but had been forged by someone; secondly, that the Truths
enunclated in it and the information given in it were false. But no one could say op
the basis of true knowledge that the Book had been really forged and then asctibed
to God: por conld anyone say that he had pesped behind the curtains of the
“unseen” and discovered that thers was not One God {as taught in this Book) bt
many gods in the heavens: ner conld apyone assert on the basis of true knowledge
that there were no angels, no Revelations and ne God, but these wers mere
fictions that had been inventsd by some fertile imagination: nor had anyone
witnessed by actually visiting the "Hereafter” that the information about rewards
and punishments was utterty wrong. But in spite of the lack of any proof to the
contrary. they were challenging the genuineness of the Qur'an with the boldness
and impudence of one who ha::l made ‘a thorough rescarch into the matter and
proved it to the hilr.

48, Those who do not believe in the Qur'an have been called "mischief-
makers” because their rejection is not bassd on any sound reazon but on prejudics
and selfishness amkd becadse it prevents others from believing in it.—" And your
Lord ¥nows them very well” because there is nothing that is hidden from Him.
They can deccive the people that they are rajecting the Qur’an because they are
convinced that it is not the Bock of God, but they cannot deceive Allah that they
are doing tis with good imentions for he knows that it 15 because of their
mischief. They sre obdurate and obstinate and are suppressing the voice of their
copsciciices and hearts: they deliberately shut their ears and minds against the
Truth and prefer their worldly intepests their fancies, their lusts and desires to it.
That is why they cannot be rcgard:d 4% “innocent” sinners, but they are, in fact,
the “mischief-makers.”

49, This is to say, I don't want toenter into ustless discussions and
disputes with you on this score. If I am an impostor, I alone shsll bear the
consequcnces for it and if you are rejecting the truth, you are fot doing any harm
10 me but to yourselves atone.” ' '
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50. Though this and the suceeeding verse have been addressed to the Holy
Prophet, these are meant to reprove those people whe were not paying attention
ta the Message, For they only heard the soumds of the words he spoke to them,
just as the animals hear the sound of the words, but pay no atiention to understand
what 1y said to them, This was becauge they were prejudiced against him and had
decided before-hand that they would noi acknowledge aoything, however,
reasonable that may be, if it went against the creeds and ways they had inherited,
aud  against their own desires, lusts, and interests. Likewise those people who live
like animals hear the sounds of his words, but pay no attention to their meaning
for they are not imterssted in anything other than "eating, drinking and making
merry.” They are so cugaged n and intoxicated with the gratification of thelr husts
that they never bother to find out whether what they are doing is right or wrong.
All such people are deaf to the Mc.ssagﬁ though they might have ears for other
things.

51, Here again they may be likened to animals which ses with their eves
but cannot perceive anything bevond what appears on the surface. Likewise those
people saw the Holy Prophet and his Companions, but did not perceive their pure
life for they had not got the mind’s eyes o see the wonderfol change that was
coming in the lives of those who had listened to and accepted the Message.

As hhs been pointed cutin E.N. 50, though these verses were addressed
to the Holy Prophet, they were really meant to reprove amd admonish the
disbelievers in & subtle manner 50 as to arouse their dormant faculties of hearing
and seeing and open these for the reception and acceptance of the raticnal and
sympathetic Message, In order w understand the wisdom of this indirect method of
admonition, let us take the eoxample of two righteous friends. One of them who
lived among entrupt peopke did his very best 1o convey the righteous message boih
by precept and by practice. He set the model of the highest morai conduct and
character before them, and wrged them in & sincers and sympathetic manner (o
consider their own moral condition, and admoenished them in.a very sincere and
retional mannet to make them realize that they were living in a very corrupt moral
state, and advised them to adopt the right way of lifc. But none of them would pay
any auention to his sdmcnition nor leath any lesson from his pure life. Supposs
his friend came there at that dme and said: *Why are ¥ou giving advice to these
deaf people and showing the way to these blind ones, who have no sars for good
things. and no eyes for the right way 7" It is obvious that these words would not
have been uttered by way of dissuading the first friend from doing his reform
wark but for arousing the dommant faculties of the corrupt peaple by this subtle
indirect method.

52, "Allah does not in any way wrong the people”™ because He gives them
cars o hear. eyes to see amd hearts to feel and ponder, and everything that is
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required to enable them to diseriminate between ‘rlght and wrong, tmuth and
falschood, But it 15 "they who wrong themselves™ by refusing to make the right
and proper usc of their faculties sng by following their Justs and enjoying tie
. things of this world. Naturally this has made their eyes 50 blind and their cars so

“ deal and their hearts so dead that they are incapable of distinguishing between
right and wreng, good and bad, for their conscience has also I:u:cunm dead.

33. That 15, "When they will cuter the Hereafter and contzast its eternal
life with the transitory life they lived in this world, they will realize that their past
Hfe was nothing in compartison with the eternai feture life of the Hereafter. Then
they will sec - cleariy that it was a big folly to spoil the steenal Fife for the sake of
transitory joys and paltry gaing of the world.™

54. They were lasers because they forgot that one Day they would have i
present themselves before Allah and ss & result of this disbelief committed avil
deeds. .

55, Hore the word . (zwnaf does not merely mesn a nation or a

community but includes alt those people whom the Message of a Messenger
reaches afier his appointrment, even though he be not altve among them. More
_ than this: as long as his teachings remain intaet and within the reach of everyons
to ascertain what they really are, all such people will be treated and judped as his
wzmet and their cases decided with fustice in accondance with v. 47, According to
this standard, all the peaple of the world are the wiwnaz of Prophet Mubhammad
(Allah’s peace be upon him), and will remain so, as long as the Qur'an continues
to be pubtished in its original and complers form as &y, That is why it has not
been szid, “There is & Messenger in every rmmar” but " There is a Messenger for
every urinnat,

_ 56, That is, when the Message of 4 Messenger reaches a people, they
should know that henceforth they are on trial and that no excuse would be
accepied that they were ignorant of it, Then judgement is passed on them with
scrupulous  Justiee, Those, who accept the Message and mend their way in
accardanee with i, are declared eo be worthy of Allah's tlessings, and those who
reject it are doomed to a torment that may be inflicted both in this world and in the
oext World or only in the Hereafier,

57. This is to say, *Tnever said that I will sit in judgement an you and
inflict torneit oo those who do not believe in me. Therefore, Iamnotina
position to tell when the threat will be made good. As the threat has been held out
by Allah, e will pass His judgement on you when He wills, and in whatever way
He wills, far everything depends on His wiil."
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58. That is, “Allgh passes His judgement on individuals and communities
after the expiry of the term that He Himself has set and He alone knows how long
it lasts for a commmnity. He is not hasty in giving rewards or punishments. When
He scnds His Messenger to deliver His Message, He allows sufficient time to cach
mdividual and to sach commumity to consider it and ponder over it and mend his
{or its) way, during the appointed term. The petiod of the term may extend to
centuries in the case of & community and He knows best how long it shonld be.

When that term, which is based on justice, expires, and that persan or.
commnity does not repent of its rebellous conduct, then Allah passes His
judgement. When the time of the judgement comes it is neither sdvanced nor
delayed cven by a single howr."”

59. "They will be remorseful,” when all of a sudden, they face the
torment on the Day, which they had denied throughout thair lives, and on that
presunption had gone en doing -wrong deeds. Not only this: they will also feel
very sorry, il they had denied the Messengers and brought baseless charges
against them, who had wamed them of it. Therefore when they whness it Against
all their expectations, they will find the ground slipping from, under their feet and
will feel utterly helpless and guilty in their minds becsuse of the remembrance of
their wrong doings and of the pricking of their conscience. In shorr, their
condition will be that of a gambler, who turns a deaf ear to the counsel of his
well-wishers and stakes his all on mere speculation and goes bankrupt. But such a
person has to blame none but himself only for his sad plight.

6. It has been purposely avoided to translate the Arabie word J; ) (rizg)

inte  “provisions” for it is liable to creats a very serious misunderstanding
regarding the Implications of this verse. For in this sense Zzg will be confined to
food and eatables only, whereas it is very comprehensive in its meaning and it
covers everything that Allah has given to man—food, children, knowladge, law
etc. eic. Instances can be cited from the Qur'an and the Traditions in support
theteof. Thus it bas become, obvlous that according to this verse, in Allah's stpht
it is wrong and sinful to adopt the attitude of independence towards every kind of
rizg, including articles of food.

Thus it has become clear that the consequences of this misunderstanding
about the meaning of rfzg are far-reaching. As a result of this limitad meaning of
rzg it will be sinful only to make the unlawful articies of food lawfuj and vice
versa but it will not be sinful if the people become their own law-makers in regard
to the social, economic, political and international matters. It is because of this
. misunderstanding that even some scholars of the Islamic Law do not consider it

| | | [Contd. on p.298
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_ O mankmd, there has come to you the Admonition from your
Lord: this is the remedy for the diseases of the heart, and guidance and
blessing for those who believe in it. O Prophet, say, “It is the bounty
of Allah and His mercy that He has sent this thing: let the people
repoice over it for it is better than what they amass,” O Prophet, ask
them, “Have you ever considered that vou yourselves have made
something unlawful and the other lawful out of what *° Allah has given
you?"® Then ask them, “Has Allah allowead you thig or do you ascribe
& false thing to Him?”* What treatment do they think Allah will mete
out to them who ascribe this false thing to Him on the Day of
Resurrection ? Indeed Allah is bountiful to mankind, but most of them
are not grateful*

O Prophet, We are wimessing whatever work you may be
engaged in and whatever portion you may be reciting from the Qur’in;
We arc also keeping a watch, O people, over whatever you are doing;
for there is not an iola of anything, small or big, in the earth and the
heavens that is hidden from your Lord, dnd everything is on record in
the clear Register.” Listen: those, who are Allah’s friends and who
believe and fear God, shall have no accasion for fear or sorrow: there
is nothing but good news for them in this world and in the Hereafter:
Allah’s  words cannot be changed—this is the greatest success. O
Prophet, let not their remarks grieve you, for honour wholly rests with
Allah. He is the All-Hearing, the All-Knowing.

Note it-well that all the dwellers of the heavens and of the eanth
belong lo Allah: and those who invoks, besides Allah, partners (they
have set up with Him) follow nothing but surmises and merely indulge
In guess-works. It is He Who ordained the night for you to repose in it,
and gave to the day its light. [ndeed there are Signs in this for those
who listen™ (to the Message). .

. They remarked, “Allah has taken a son to Himhself. ”*® Allah is

All-Puret®” He is Self-Sufficient: He is the Owner of everything thar is
in the heavens and the earth,” Have you. any authority for what you
say’ What! do you ascribe to Allah that of which you have no
knowledge? O Prophet, say to them, “Those, who ascribe {alse things
to- Allah, can never prosper.” Well, they may enjoy the transitory
pleasures of this lfe, but after this they have to return to Us and then

27-60

61-65

H6-67

68-70
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We will make them tasts a severe mrmc:nt because of this blasphemy
they are committing.

Contd. from p. 295]

sinfuf if people do not take muidance from the “Shari s in regard to matiers other
than those of food, whercas in this verse, Allah has taken to task all those people,
who arrogate o themselves the right of making lawful or unlawful not only the
amicles of food but anything that has been made lawlil or wlawful by the
“Shari‘at, "

6. The question has been posed to impress how horrible and rebellious
their crime is, as if to say, “How dare you make your own reyulations contrary o
those which Allah has given yvou, when, in fact, you yourselvas ara His creatjion?
Whaut do you think about the servant, who claims that he himself has the right 1o
prescribe the limits conceming the things which his master has entrusted ta his
care, and therefore, there is no need of consulting him? How will you treat your
own servant if he were to claim that he had svery right to use and expend as he
wiil all that belonps te you? Leave glone the case of that servant, who does not
acknowledge at all that he has any masier or that he is a servant and the things that
ar¢ in his possession ans not his but belong to some one else; for the case vnder
discussion does not concern such a villainous uwsurper. The question has been
posed concerming that servapt, who himself acknowledges that he 18 a scrvant of
some master and that the things in his possession belong to the master and not to
himself. Yet he claims that he has the right to make rules and regulations and set
limits for himsclf negarding the use of those things, and that there is no need for
himn to consult his master,

62, This question has been posed to comer the transgressors who artogate
to themselves the right to make rules and regulations in regand to the use they
could make of the things of their Master. It is meant to impress on them that they
have piacad themselves in an awkward position by arrogating that right without
anty lawful mwthority. Their claim would have been valid, if the Master had
Himself authorized tham to make whatever laws they liked conceming the use of
the things entrusted to the servants by Him, The pertinent question is whether they
possessed apy  such authority from the Master, or were putting forwand -this claim
without any delegation of such rights to them. If they had any such warrant they
should show it: otherwise ﬂl.ﬂ'_‘." would be guilty of two coznes—iebellion and
forgery.

N

63. It is & pity that most of the servants are not grateful to the Master for
this preat favour that He has given them full instructions about the way they
should live in His ‘house' and the usc they should make of His things and the
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condngt  they should adopt, as if to say, “IF you live in the world according to My
instructions, you will win My approval and deserve the greatest rewards, bt if
you live as rebels, you would incur My wrath and merit & painful chastisement. ™
Nay, instead of showing gratitude for this favour, many of the servants sesm to
think like this: "The Master ought to have left us in the world withoul any
guidance and secretly watched us to see which of us was living in rebellion against
His Law, and then punished the criminals.” They do not ssem 1o realize that if the
Master had put them to this hard test none would have escaped punishment.

64. These things have been mentioned here in order to comfort the Holy
Prophet and give a waming to his ensmiss. These are meant to lcssen his worry
ard to  strengthen him, as if w say, “We sce sl] that you are dotng in propagating
the Message of the Truth with great patience and fortitude, and exerting your
umest (o reform mankmd, Rest assured that We have not laft you alone after
entrusting you with this  arduons duty. We are not unaware of whatever you are
doing for the perfermance of your mission, and also whatever your enemies are
doing to oppose you.” On the other band, & waming has also been admintstered to
his opponents: “Don’t remain under the delusion that no one is secing what you
are doing in opposing the Messenger of the Truth and the reformer of mankind?
We are secing whatever mischicfs you are doing and whatever obstacles you are
placing in the way of the mission. We are keeping a detailed snd accurate record
of zll these things. Therefore beware that you shnll be called upon to render an
account of all your doings™.

65. This is a coneise statement of a very importam subject and requires a
detailed explanation. The Qur'an declares in a few wirds that all religions ather
than the Revealed one are false begause they have been founded on mere
philosophical research for the primary cause of the origin of the universe, The
philosophical research is afier all based on guess-work, and is in its vary nature
incapable  of reaching the Truth, The right way of arriving at the Truth is to make
a study of the signs (e.g day and night) and of the Message of the Prophets in a
dispassionate mannet. For this is the only way of discovenng the Truth:
otherwise, if one follows wrong. ways one shall always arrive at wrong
conclusions. Let ws now comsider the several methods that different people have
adopted in search of thiz know]edge:

" The mushriks base their search wholly and solely on superstition.

The hermits and ascetics pretend and claim that they acquire that
knowledge by means of contemplation and meditaton and see the reality by
peeping  into the hidden. But the fact is that they do not see the reality; it is only a
- trick of their own imagination. They fonn a mental image and then r..nm::ntmtc
their mind on it and eventatty it takes the shape of the “reality.”



ann The Meaniag of the Qur'dn

The so-called philosophers claim to base their researches on rationalism
but ir is really only surmise and guess-work, even though they may give *logical"
arguments and “sousd” reasons in its support,

Then there are the scientists; though they follow the scientific methad of
rescarch in the physical werld, they abandon it completely in regard to their
mvestigation into metaphysics and start to follow conjectures, surmuses, and guess-
work,, :

Then these groups invariably suifer from prejudices and are nat incliped
to understand the point of view of those who differ with them, and, therefore,
obstinately stick to their own theories.

In this passage (vv. 66-67) the Qur'an declarcs that this way of search
after knowledge is basically wrong, as if to say, *The real cause of your deviation
is that you base your search of Reality on mere surmise and jusss-work, and then,
because of your prejudices, refuse to listen even to reasonable things. The result s
that you have not only failed 10 arrive at the truth but alsn to Judyge rightly the
Revealed Religion. presented by the Messengers, ™

In contrast to the above ways of research, the Qur'an presents its own
way and assers that it alone is the correct, rational and scientific way of arriving
at the Truth. It is.this: “The prerequisitc for research is that you should give up
your precotceived prejudices and listen to the Message of those who clalm thar,
their information about the Reality is based on “Knowledge” and not on surmises,
pucss-wirrks, mmeditations and contemplations, abstract deductions etc. Theg
consider deeply the Signs in the universe o which the Qur'an invites your
attention, If these also point to e Beality they clalm to reveal, then there is oo
reason why you should deny the Truth taught by those Messengers.™ This is the
basis of the philosophy of Tslam. What a pity that even the Muslim philosophers
have forsaken this way and followed in the footsteps of Plato and Aristofle!

The Cur'an has inculcated this method at many places and has over and
again presented many a phenomenon as a  proof of the Reality, and taught the
pecple how to arrive at the right conclusion so as to perceive the Reality.
Accordingly, in verse 67, the Sign of the night and the day has been presented for
the deep consideration of the peopls, The change of day and night is a wonderful
Sign and, ¢learly points to the Universal Designer and the All-Powerful Ruler; for
it takes place by the turning of the carth on its axis and in relation to the sun with
mathematical precision. This change is due to the great wisdom of the Designer
and has a great purpose behind it becanse of its inmumnerable benefits for all thas
exists on the carth. This points cut also to the Providence of ihe Creator for it
denomistrates conclusively that He has made perfect arrangements for the axistence
of His creation, Mareover, this also shows that the Universal Designer is One and
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als¢ that He is nof playful but Wise and purposeful, This change points also
towards the great Raality that He, bejng the Benefactor and Lard, is worthy of
worship and none ¢lse. This is because every other being is providad with its
requirements by this change of day and night and nene provides others; therefore
none of them can be the Lord and the Magier. In the Iight of these Signs, how can,
any other religion, based-on mere sunmise and gusss-work, be considered to be
tue  when it is compared with the Revealed Religion which is based on such clear
Signs as these?

§6. In the preceding passage people were taken to task tor founding false
religions on mere surmise and guess-work, In this passage the Chrisiians and
others, who helieve that God has begotien a son, have been taken (o task for this
blasphemy which has no anthority other than mere presumption.

67, The Arabic pllras:mbih;_h (subln-Allaii) s used 10 express

astonishment at somethlng apparently inexplicable. But lts Hteral meaning is,
“Allah is All-Pure, and is absolmely free from any defect, blemish and flaw™.
Here 1t implics both these things, It expresses astonishment at their blasphemy that
Allah has taken a son to Himself, and also refutes it, saying, “Allah, being perfect
in avery way, docs not stand in need of a son.”

§8. Three things have been put forward to refute their blasphemy: (1)
Allah is pure and without any defect, (2) Allah is Self-sufficient in every way, and
(3) Allsh is the Owner of everything In the heavens and the carth. Let us now
briefly explain how these three things refute that blasphemy .

It is obvious that a son is ¢ither sprung from the loins or is adopted. In the first
case, such a conception of Allah amounts to this: He is montal like every other
belng: therefore He stands in need of a spouse in order to propagate His offspring
like other beings. In the sevomd case, it shall have.to be presumed that Allsh
stands in need of a son to jnherit His Kingdom in order io make up, t0 Some
extent, for the deficiency that is caused by His childlessnsss. Or that Allah also
cherished paternal love like fnaman beings, and therefore, adopied as son one of
the millions of His slaves.

Whatever be the case, it 1§ obvious that the blasphemy shall have to be
based on such a creed which presumes that Allah suffcrs from many defects, many
weaknesses, many shortcomings and many wants. The Qur'an refutes all such
blasphemous creeds, saying, “He is All-Pure” and therefore, is free from all such
defects. and by *He is Self-sufficient”, the Qui*an asserts that He does not suffer
from any of those wealmesses and wants which impe! the mortals to have childrcn,
Lastly, it says clearly that all the beings in the heavens and the earth belong to

fiCantd. on p. 304
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Recite” 1o them Noah’s story, when he said to his people, *0  71-74
my brethren, if it has become intolerable for you that [ should dwell in
your midst and preach to you the Revelatiens of Aliah, then (note it
well that) T have put my trust in Allah. You may muster all the partners
you have set up and come to a united decision about me and consider
your scheme well se that no aspect of the matter should remain hidden
from ynu Then bring that into action against me without giving me any
respite.”” If you have turned away from my Message, (¢ have lost
nothing} for I did not demand any reward from you: my reward is with
Allah, and [ have been commanded to behave like 2 Muslim, (whether
any other does so0 or not.)” Bat they disbelieved in him and the result
was “that We rescued those of them, who were with him in the Ark and
made them successers on the carth and drowned those who rejected Our -
Revelations. So consider the end of those who were warned (but did not
believe). After Noah We scnt different Messengers to their peoples and
they came to them with manifest Signs, but they would not believe in
what they had disbelieved before. This is how We set a seal on the
hearts of the transgressors. n

Then after them Wﬂ sent Moses and Aaron with Our Signs to  75-82
Pharaoh and his chiefs.’” But they showed arrogance,’ for they were
criminals. 8o when the Truth came to themn from Us, they said, *This
is clear sorcery.” Moses replied, “What, do you call the Truth
sorcery, whep it has come to you? Is this sorcery? The fact is that
SOTCETErS can never attain true success.”’ In reply to this, they said,
“Have you come to turn us away from the faith of out forefathers so
that you two may dominate over the land?”® We are not poing to
believe in what” you say.” And Pharaoh said {to his people), “Bring
every expert sarcerer 1o me."— When the sorcerers came, Moses said
to them, “Cast down whatever you have to cast.” When they cast down
their appllanccs Moses said to them, “This is sorcery what you have
cast down:” Allah will surely render it in vain for He does not let the
plans of mischief-makers succeed. And Allah vindicates the Truth by
His Comimands, though the guilty ones may dislike jt.”
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Coned, frown p. 3017

Him &nd thar He has no particulsr relation with anyone of them so as to make such
a ane His "son” or "only son™ or heir apparemt. Though it {5 true that Allah loves
some of His slaves more than the others because of their excellences, it does not
i any way mean that He raises such a one from the rank of a slave o that of &
parmer in His Gndhmd. For, the highest tank He bestows on them is that chey are
Allah's friends, ..who believe and fear Allah; (and therefore they) shall have
no occasion for f:ar and sormmow. There 15 nothing but gmd news for th:m in this
world and in the Hereafter, ™ {wvv, 62-63).

§9. The story of Prophet Noah has been ralatu:d here to serve as a warning
1o those who were rejecting the Message of Prophet Mzhammad (Allah’s peace be
upon him). Up o this place, aryuiments had been presented before thern to show
the errors of thelr creads, thoughts and ways, and impressive appeals had been
made to thetn to adopt the Right Way. But from here onward they are being
warned of the consequences of the attituds they had adopted towards theii
Messenger and admoenished indirectly to learn a lesson from the fate of Prophet
Woeh's people, who had behaved towards thelr Praphet like the Guraish, the
addressees. The Holy Prophet had been pointing ot to them in a very befitting
manner their errors and deviations, and was trying to correct therm. But instead of
considering and ré-congidering these things, they had become his mortl enemies,
though he had no self-inwerest in his Mission and was extending the Message for
their good, but they responded to his arguments with mdeness, abuses and siones.
S0 much so that his very person had become intolerable and unbearable for tham.
This was because of thelr prejudicss against the Right Way, which had so blinded
thetn that they could not tolerate even the presence of the one who was following
the Right Way, At this Allsh commmanded His Messenger to recite to them the
story of Prophet Noah so that they might get in it the answer to their misbehaviour
towards him,

70. This was a r:.halléngc that amounted to this: I am not going to give up
my Misston at all, whatever you may do against me, for I have my fuil trust in
Allah.” (For contrast please See I. 55 of Hid),

7t. The trapsgressors whose hearts are sealed are (hose obsiiuatc and
cbdurare people who are so hsardeped against persuasion that they firmly and
perversely adhere to the- opinion they have once formed crromeously. As they
themselves refuse to listen to counsel and admonition, Allah's corse falls on thern
and they are deprived of the ability of ever coming to the Right Way.
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7Z2. Explanatory Notes (84-111) coneerning the story of Prophet Moses
and Pharaoh, already added to Chapier VII, should be kept in view, as the things
cxplalned therein will not be repeated here. :

73, “They showed arrogance™ because of their wealth, power, pomp and
show, and considered themselvas abave subjection to the Message. Therafore they -
showed haughtiness instead of surrendar and obedience 10 it

. 74. The story of Prophet Moses and Pharaoh is being related also to serve
as an  object-lessom for  the Quraish, who were behaving towards Prophet
Muhammad in the same way as Pharaoh and his people had behaved towards
Prophet Moses (Allah's peaece be upon themy); for the response fo the Message by
e Craish was similar to that of Pharach's people. (Please refer to v 2 of this
Shreh. )

In this connection, it will also be worthwhile to note thar the Mission of
Prophets Moses and Aaron was oot merely to hiberate the Israclites from the
slavery of Pharaoh, as some people have opined. If we kezp in view the context in
which the story occurs here, it will be quite clear that they, tao, were appainted 1o
pursue the same Mission that was cotrusted to all the Prophets from Noah
Muhammad (Allah’s peace be upon them ally. The theme of this Strah from its
very baginning has been this: “Acknowiedge Allah alone as your Lord end Deity
fur He ig the Lord of the whole universe. Believe in the life-after-death in which
you shall have to present yourselves before Allah and render the acconmt of all you
did in this world.” Then the Strah makes it clear to those who rejected the
Message that history bears wimess to this that the e success of hurmnanity has
always followed the accopiance of this Message. Therefore it admonished them:
“You ‘shonld also accept the Message which has always been put forward by all
the Messengers, and establish your life in its entirety on these Articles of Faith,
For those who rejected the Message were destroved in the end. ™

Thus it has become quite clear from the context in which their story
occurs, that the maim object of the Mission of Prophets Moses and Aaron was the
same as that of all the othet Prophets. It is trug that one of their objects was also to
liberate the Istaclites (2 Muslm Commmnity) fram the domination of a &&/:
conunumity, if it persisted in its unbelief, But this had & sccondary place in their
Mission, and was not its main object; The real object has been stated explicitly in
LXXIX, wv. 17-19, whersin his Lord said to Moses: “Go 1o Pharaoh for he Has
transgressed the bounds of subjection and say to him, “Are you prepared to
reform yourselves and fear your Lord, If I guide you towards Him'

The part played by the two Prophits: in liberating the Israclites from
fContd, on p. 308
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(Then behold that) none but a faw youths’® from his own people
obeyed and followed™ Moses because of the fear of Pharaoh and their
own  chiefs; for they apprehended that Pharaoh would afflict them with
a torment. And the fact is that Pharaoh was mighty in the land: indead
he was one of those who do not hesitate to transgress any limit," '

Moses said to his people, “O my people, if. you sincerely
believe in Allah, put your trustin Him, if you are Muslims, ** They
answered,™ “We have put our trust in Aitah: ‘Our Lotrd, do not make
us a cause of trial *° for the unjust peaple, and deliver us by Thy mercy
irom the unbeliavers’,” :

And We inspired Moses and his brother: “Provide some houses
for your people in Egypt, and make those houses of yours as giblah,
and establish Szt **and fill the Believers with hope and courage. "®*

Moses prayed " and said, “Our Lord, Thou hast bestowed on
Pharaoh and his chiefs splendour” and possessions * in the worldly
lifz; our Lord, hast Thou done this that they may lead astray the people
from Thy Way ? Lord, destroy their wealth and harden their hearts in a
manner 30 that they may not believe till they see the painful torment, **
Allah replied, “The prayer of you both has been granted; so be
steadfast and follow not the way of those who have no knowledge, w3l

And We led the children of Israel across the sea. Then Pharach
and his hosts pursued them with the intention of ervelty and Oppression
to them unti!, when he was drowning, he cried, “I have believed that
there is no god but the real God in Whom the children of Israsl have
belisved and I am of those who surrender. ™ (In answer it was said :)
“Now you believe! Whereas hitherto you had been rebeilious and of the
mischief-makers. Now W¢ will preserve your dead body * only o be a
sign of warning for the succeeding generations, though there are many
people who give no heed to Our Signs. ™

We gave an excellent abode™ to the children of Israel and
provided them with the best things of life. Then they cavsed not
dissensions among themselves until the knowledge had come to them **
- Surely your Lord will decide between them on the Day of Resurrection
- concerning that in which they had been differing. :

If you arein doubt regarding the Guidance We have senl down
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(0 you, you may enquire about this from those people whe have been
reading the Scriptures before you, In fact, it is the very Truth that has
colhe to you from your Lord; so be not of those who doubt and join not
those wh-::: treat Allah's Revelations as false; l::thf:rwmc you shall be of
the losers.”

fCantd, from p. 307

Phargoh's slavery became prominent in history becsuse he and his nobles rejected
the Message and the Prophess had to rescue thelr people from their slavery,
Accordingly, the Qur'dn gave it the same prominence as in history. But if one
does not commit the error of isolating the detrils of the Qur'an from its
fondamental principles but studies them in the light of thesa principles, one cannot
fall a prey to the misunderstanding that the mere liberation of a community could
be the main object of the mission of a Prophet and the prepagation of the Message
its secondary object only. (For further explanation see XX 44-52, X1.III: 46-56,
LXXIII « 15-18). '

75. The sorcerers can never attajn true success” is meaningful for
this is the answer to their charge: “This is a claar sorcery.™ It means this. *You
have called the Signs of Moses a “sorcery” on account of its apparent likeness to
it. You have not congidersd the clear and marked distinetions between the
characteristics of the Prophets and sorcerers. Otherwise vou would never have
dared to make such an absurd charge. Have you ever scen a sorcerer go before a
tyrant and mik boldly _and'fearieusl}r 12 him as Mases did, and admonish him for
his deviation and invite him to adopt the way of punty and God-worship? You
know that a sorcerer behaves cquite differently. He starts with the flattery of the
courticrs 8o that they may obtain for him the permission to show his tricks, After
this he goss to the presence of “His Majesty™ and makes obsequious bows and
very humbly requests him to see his tricks. Then he prays for his long life and
prosperity and begs for his reward. Now, you can judge for yourselves whether
the Prophet is a sorcerer or a far greater and far higher personality than even kings
and the like,” |

76. It is obvious that if this demand had been merely for the Jiberation of
the Israclitcs, there could have been mo question of any threat to Pharaoh's
kingdom. The threat was because of the Message which demanded subordination
to the Truth, for it threatened the system which was based on sk and on which
depended the domination of Pharaoh and his chiefs and pncsts (For further
tnplanﬂumsttEN 46 of VII and E.N. 43 of XL..) '

7T, That is, "What T showed was not snr::erjr but sorcery is that which
you are showing.”
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78. Though literally L33 (Zursivyal) means offspring, it has been

translutcd into youths because the Qur'fin has used this word here to polnt out a
specitic aspect of the matter. It js this: during that fearful period of persecution
only a few young men and women showed the inoral courage of acknowledging
the Messenger of the Truth as their leader and becoming his standard bearers. On
the contrary, their fathers, mothers and elders had not the conrage to follow him_
and endanger their worldly interests and even their lives. They not only followed
the way of ease and expediency, but also discouraged their youth, saying, “Don’t
go near Moses: for you will thus invite trouble both for :.ruursehres and :,r-::mr
elders,”

The Qur’ﬁn has mentioned this particular aspact of the matter her.:ausc the
same was the case of the response to the Mission of Praphet Muharnmad (Allah's
peace be upon him). In its initial stage, those whe came forward were not the
elders and the old people but some courageous youth. These first Muslims who -
wore boldly facing perszcution &nd enduring hardships for the sake of Islam were
the youny people. For instance, “All-ibn-Abl Talib, Ja‘afar Tayyar, Zubair,
Talhiah, Sa‘ad bin Abi Waggas, Mus'ab bin ‘Umair, “Abdullah bin Mas'iid, et
were under twenty years when they embraced Istam. ‘Abdur-Rahman bin ' Auf,
Biial, Suhail were vnder thirty years, and AM ‘Ulaidah-bin-al-Jarrah, Zzid bin
Harthah, “Uthman bin "Affan apd “Umar Farlig were under thiny-five years, AbQ
Bakr was no more than 38 whep he embraced Islam. Among the carly Muslims,
thete is only ope.instance of a Companton, *Ammir bin Yasir, who was of the
same age as the Holy Prophet and another Elf *Ubaidah bin lelth Muttalab{, who
was older than the Holy Prophet.

79. Some people have misinterpreted the Arabic words = - Al s GI”and
say that all the people of Isracl wete unbelievers and at first only a few of them
believed in the Mcssage, But wh:n o (imAn) is followed by the letter r":! (&), it

grenerally means obeying and following, Thus the original words of the text will
mean {as translated) “----a few youth from his own people obeyed and followed
Moses,” that is, “Omly a few voung people from the whole tribe of the Ismelites
had the courage (o accept and acknowledge Prophet Moses as their leader and
guide and stand by him in his stroggie with Pharach and his chicfs.” The words
that follow make it quite clear that the Israelites refrained from this not because
they did not belleve in Prophet Moses or his Message but because they (specially
their elders) were afrald of exposing themselves o the persecution of Pharaoh.
This stare of fear was the result of their moral degeneration, Though all of themn
racially and religicusiy belonged to the commumity of Prophets Abraham, Isaac,
Tacab and Joscph and, therefore, were Muslims, yet slavery of centuries had so
much degraded them that they had lost that spirit of Islam which impels one o
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become the siandard-bearer of Islam against the domination of unbelicf and
deviation, or imbues one with the coursge to stand by the ona who had raised that
banner.

The Bible has described their degraded condition st the tme of the
contlict with Pharaoh in Exodus 5: 20-21; “Ard they met Moses and Aarop, who
stand in the way, as they came forth from Pharach; And they said unio them, the
Lord look wpon you, and judge; because y& have made our saviour to be abhorred
in the eyes of Pharach, and in the cyes of his servants, to put a sword in their
hand to slay us.” The Falmmud (Selections by H, Polano, page 152) confirms the
SATHE:

“Yea" gaid the overburdened children of Israel to Moses and Aaron, “We
are like a lamb which the wolf has carried from its flock, the shephard strives o
tike 1t from tim, but between the two the lamb is pulled to pieces; between ye and
Fharaoh will we all be killed.”

The Qur'an also refers to thlﬁ in ¥IIL 128:

_ "His .people answered, "We were oppressed before you came and now
again wes arc being opprassed after you have come,™

80. The Arabic word cad et (musrifin) literally means “transpressors™. As

this could not express the true spint, it has been translated into “....those who are
not bound by any Hmits”. They are the people who do not hesitate to employ even
the most wicked methods to achleve their object: who practise without any pangs
of consctence cruelty, immorality, barbarism #ic., if these serve their purpose,
and who cross all limits in pursuit of their desires, In short, they are such people
a5 know no limits 0 stop at.

81, The fact that Prophet Moses in his address called his people
“Muslims™ shows that all the people of the community of Israc] were Muslims;
otherwise he could not sy tothem, “—if you are Muslims™. He meant to urge
them to be brave, saying, “If you are true Muslims, as you profess to be, do not
fear the might of Pharaoh but put your trust in the might of Allah, "

82. Those, who responded to the appeal of Prophet Moses, were those
“youth” who obeyed and followed him, and not the Israclites, as a community, as
is obwvious from-the context.

83. The prayer, "Our Lord, d= not make us &4 cause of tnal for the unjust
peaple,” i8 very comprehensive in meaning. Whenever the standard-bearers of the
Truth rise up to establish virue and eradicate the prevalent evil, they come into
conflict with unjust people, who, for ona reason or the other, are always on the
look-cut to find fault with them. First, thete are the champions of falsehood, who
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try their level best to crush down with full force the champions of the Truth. Then
there are the so-caiied champions of the Trath who profess to believe in it but are
not prepared to enter info conilict with the powerful government of the time.
Therefore they declare it to be & useless and foolith effort, and begin to Invent
gxcuses to justify the wrong stand they take in regerd to the stuggle with
falsehood n order to silence the prick of conscience they feel for their crimingl
attitude of cowardice, Accordingly, they try to prove that it is thesc standard-
bearers of the Truth who are in the wrong and not they, Lastly, there are the
commen people, who watch the conflict as by-standers and join forees with those
who prove to be more powerful of the two, whether they are the supporters of the
Truth or of falsehood.

Now 14t us consider how the champions of the Truth are liable to become
a causa of trial for these unjust people, If they are crushed down or defeated, the
first group declares, “We were in the right and not these foolish people: otherwise
they could not have been defeated.” The second group says, “Their defeat has
proved that they did not make the correct estimate of the circumstances and caused
the destructipn of valuable lives by coming in conflict with the mighty powers,
Moreover, the Shari‘at has not made it obligatory on us to expose cursclves to
risk, when we are filfilling the most estential religions doties without anmy
restrictions from the tytants of the day.” As regards the eommon people, their
criterion of judging the Truth is this: “Whatever triumphs is truth, Therefore their
defeat has proved that the champions of the Truth mwst be in the wrong.”
Likewise every mistake and error the champions of the Trath commit, every
weakness they show in the face of overwhelming odds against themn, cvery maral
fault to which anyone of them succumbs, becomes & good excuse for those who
intend o stick to falsehood. Consequently, the “invitation” fo the Truth becomes
dormant for years after their “defeat”.

Thus it has becoms quite clear that this prayer of the companions of
Prophet Moses was well-timed and meantngful: *Cur Lord, have mercy upon, us
50 that we might not beeome a cause of trlal for die mjust people: protect us from
errors, defects snd wesknesses and make our efforts snccessfu! in this world sd
that we may become a source of goodness to Thy creatures and not 8 source of

evil for the unjust people.” ' . ' !

84, There is a difference of opinion armonyg the Emlmnnmtﬂrsinrega:dtn
the meaning of this verse. As for me, I have considered deeply its wording and the
circumstances under which this was sent down, and have come to the conchusion
that Prophet Moses was commanded to build or acquire some houses for the
sctablishment of Safifin congregation This was necessiated because the System

[Contd. form p.314
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The fact is that whatspever Signs are shown to those who have
fallen under Allah’s decree,” they will not believe till they see the
pamful torment. Then, is there any instance of a habitation that, seeing
the torment, accepted the faith and that faith profited it? (There is no
instarice of this) except that of Jonah's penplr..“ When they believed,
We warded off the torment of ignominy from them in this worldly
life™ and allowed them to make use of the things of life for a whil,™

Had your Lord willed (that all the people of the world should be
believers,) all the dwellers of the earth would have believed in Him™™®
Will you, then, force the people to bacome believers ™ No one can
believe withour Allah's permission,'™ and it is the way of Allah that He
throws filth on those who do not use iheir commonsense. '™

say to them, *Make a keen observation of all that is in the
heavens and the earth.” And (the fact is that) the Signs and warnings
are of no avail to thoss who would not believe."™ Now what do thay
wait for but the evil days that befell the peopies before them? Say to
them, “Well, wait and see, 1, too, wait with you.” Then, (when such a
- lime comes,) We deliver Our Messengers and those who believed in
them—This is Our Way: We have laid it on Ourselves to deliver the
belisvers,

O Prophet say,™ ‘O mankind! if you are still in doubt
concerning my Faith, know that I do not worship those whom you
worship bDeside Allah, but T worship that Allah alone, Who has the
power 1o cause your death.”” I have been commanded that T should be

af the believers. I have also been bidden: ‘Dedicate yourself sincerely,

~and exclusively and steadfastly to this Paith*'™ and be not at all of
those who associate other gods with Allah.™™ And do not invoke
beside Allah any being that can neither do you good nor harm: for if
you will do so, you shall be one of the workers of iniquity. Ff Allah
afflicts you with a calamity, there is none to remove it bur He Himself.
Likewise if He wills to bestow a favour on vou, there is none to
withhoid His bounty. He bestows His bounty on anyone of His servants
He wills. And He is Forgiving and Mereifu’,”

O Muhammad, fell them, “O mankind ! the Truth has come to
you from your Lord, Now, whosoever follows the Right way. he does
so for his own good, and whosoever goes astray, he does so 1o bring
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about his own ruin; and [ am not a keeper over you.” And, O Prophet,
go on following the Guidance that has been revealed to you: persevere
steadfastly till Allah passes His judgement, for He is the best of judges.

fComnd, from p 351

of Salil in congregation had been abandoned by the Israelites and the Egyprian
Mushms as a result of their persecution by the government, and owing to the
wecakness of their faith. As this lad brought about their disintegration and kifled
their  religious spirit, it was essential to re-estsblish the system of Sald¢ in
congregation, which is indeed the first and foremost thing for the revival of that
spirit and the integration of a scatiered Muslim community and its powers.

As regards * . appoint your houses as géfgh”, 1 am of the opinion that
it means: ".... set apart these houses as common places of worship. for offering
Na/af m congregation and the central places for bolding their meetings. That is
why it is followed by 'and establish Sa/##,” which means that they should offer
their Safat coliectively in congregation instead of individvally.

B5. The Arabic word -~ (bashshin) means: “Fill them with hope and
courage by giving them the good news of success by the prace of Allah.” And
they needed that very badily atthat ime, for they were full of despair, fear and
depression. '

f6. This prayer was offered by Prophet Moses during the last period of
his stay in Egypt. There was a long interval between this and the events mentioned
in the preceding verse which happened during the early days of his Mission, The
detrils of this imervening period arg available at other places in the Qur'an.

87. The Arabic word v} (zimaf) inchudes the magnificence, grandeur,

glory and the apparent brilllance of their cultore and civilization which attracted
othet people towards them with the desire of imitating them.

B8. “Possessions™: rﬂsﬁur-‘:-:& and means which help the peopis like
Pharach to put into practica all their devices and plans, and the lack of which
prevents the standard-bearers of the Truth from carrying out their plans,

39, Asx it has already been stated, Prophet Moses made this prayer during
the last pertod of bis stay in Egypt. When he had shown many Signs, one after the
other, tc Pharaoh and his chiefs and pointed out the Way clearly to them, but ihey
had persisted obdurately in theit antagonism to the Truth, the Prophet begged his
Lord two destroy their possessions and barden their hearts. And this was in
accordance with the decree of Allash. As they had meritad this punishment
accovding  to the Divine Law of retribution, Allak decrecd that they should not get
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the light of Faith, which they themselves had extinguished with their persistent
disbellaf,

S0. In this werse, Allah has wrged Prophet Moses and his followers to
guard agsinst a commen misundersianding that is likely to arlse in such cases. It
so happens that those people who have no knowledge of the reality and who do not
understand the wisdom of Allah's ways are Hable wo believe from the apparent
success of IIls rebels that perhaps it is His will that they should dominate i) the
world, When they witness the failures of the upholders of the Truth in their
conflict with falsshood in contrast to the splendour and vast possessions of the
champions of falschood, they begin to think that Allah does not will to help the
Tmth i s conflict with falsehood, Therefore some foolish people further
. conclude from these wrong suppositions that it is useless to exert for the
establishunent of the Truth, Then they consider it to be the best and most proper
thing 1o rest content with the litle religiosity that the sovergignty of falsehood and
unbelief allows them. That is why Allah has urged Prophet Moses and his
followers to guand against such a misunderstanding and to carry on the Mission
entrusted to them with patiance under the gdverse clrcumstances,

91. The Bibie does not mention this happening but the Talmud says
explicitly that when he was drowning he said, “Who iz like Thee, O Lord, ammong
the gods?”

92, Even today the place, where the dead body of Pharaoh was found
floaring, 15 pointed out by the inhabitanis of that region. It lies on the westem
coast of the Sinai Peninsvla and is now kmewn by the name of Jabl-i-Fir'aun
(Pharaoh’'s Mount}, There {s also near it a hot spring called Hammam-i-Fir'aun
(Pharach's Bath), which is situated at & distance of a few miles from Abd
Zenimah, where, they say, Pharaoh's dead body was found Iying, -

If the Pharaoh who was drowned was Mineptah, who ruled aver Egypt
when Prophet Moses was sent to him, his embalmed dead body is still Iying in the
Cairo Musevm. When Sir Grafton E. Smith removed the bandages from his
muminy, a layer of sali was found on the body, which was a clear proof that he
was drowned in the sea,

9.3. That is, “'W: show Signs to the poople over and over again so that
these shonld serve as warnings and be the means of teaching them lessons, but it is
a pity that they do not learn lessons even from such Signs as the dead body of
Pharach. ™

4. That is, “in Palestine after their exodns from Egypt”™

5. This refers o the dissensions the Israelites had caused in the Divine
Way and the new religions they had invented, This versc accuses them of falling
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into variances, even though they Possessed the Divine Knowledge, which had
provided them with the criterion of Judging between the Right Way and ihe Wrony
ways. They did this because of mischicfs of their hearts in spite of the fact that the
Right Way had been made clear to them, and its fundamental principles had been
imparted- o them and instructions had beep given about its implications and
demands and its boundaries had been distinctly demercated from those of the WEYS
of unbelief. Besides, thay had been admonished to follow the path of obedience
and guard against the paths of disobedience, and establish their lives entdrely in
accordance  with the rules and regulations based on that Knowledge, for they sha)l
have to render an account of gl they did in this Hfe. But in spite of alf the
instructions that were given to them, they divided one original Religion into many
divergent sects and bullt differemt ways on foundattons other than those laid down
by Allsh. '

96. Though these words were addressed to the Holy Frophet, they were
meant for those who expressed doubts sbout his Message. As regards the
reference’ to the peaple of the Book, it Is because they possessed the Knowledge of
the Scriptures, whereas the common people of Arabia lacked this, and were,
therefore, strangers to the voice of the (urdn, It was also expected that their jusc
and pous scholars would testify that its Message was the same as that of the
Scriptures of the former Prophets.

97. Allah’s decree that had hecome applicable to tham was this: Allah
toes not thrust the Faith on thoss who do not seek after the Truth: who obstinately
and obdurately shwt their hearts against it with prejudice: who are so lost in the
love of this world that they do not care at al] about the Hereafter. .

98. Though Prophet Jonmah (860-784 B.C.) was an Israelite Prophet, he
wag sent 10 ‘Irag for the gnidance of the Assyrians, who have been cailed the
peaple of Jonah for this reason. At that time, Nineveh, a very ancient and famous
¢ity, was their capital. Hts vast remains are scattered on the left bagk of the Tigris,
opposite to the city of Mosul, and cnc of the mounds bears the name of “Frophet
Jonah'. In order to form an estimare of the glory of these people, suffice it to say
that the circumference of thetr capital Ninaveh was 60 miles of 5O,

$9. As regards the question why the threatened torment was warded off
from the peaple of Jonah as an exception to the Divine principle, * After the
decision of the trment, the profession of faith by any community does nar benefit
it,” the Qur'an does not give eny detajls of this, but merely refers to the SLOTY At
three places. (See XXI: 87, BB XXXII 139-148; LXVIIIL: 48-30). Though the
story contained in the Book of Jonah pgives some details, these cannot be dependsqd
upon becsuse it was neither composad by Prophet Jonah nor it is 2 Revealcd Book
but was written by some unknowg person and then insersed in the Bible, Besides
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this, it contains some apparently absurd things which carmot be accepted as true.
Nevertheless if we consider this decply in the light of the allusions made in the
Quran and detsils in the Book of Jonah, the explanation given by various
cormmentators  of the Qur'an seems to be correct, —Prophet Jonah left the place of
nis Mission without Divine permission afier warning the people of the torment,
Therefore Allah forgave the Assyrians, when they repented aficr seeing some
Signs of the coming torment. This was in accordance with the Divine principles as
stated in the Qur'an. For, according to one of these, Allah does not inflict any
torment on any pecaple, till He has the Message fully demonstrated to them, As the
Prophct did not continue his admonition in accordance with the appointed term and
left the place of his Mission of his own accord, Allah's justice did not inflier the
chastisemnent  becanse the legal argument against his people had not hnr:n fuifilled.
(For further explanation ses E.N. 85 of XXXVI).

100. When the Assyrians believed in the Message, they were given a new
lease of life. But after some time, they adopted the wrong wiys of thoughi and
deed. Prophet Nahum (720-693 B.C.) wammed and admonished themn bur without
any effeet. Then Prophet Zephaniah (640-509 B.C.) gave them the {ast waming
that “he .... will destroy Assyria and will make Nineveh a desolation” but it also
proved in 1l.rain At last in about 612 B C., Allah made the Medes dominant over
them.

The Median king, with the help of the Babylonians, invaded Assyria, and
their army was defeated and was besieged within ihe walls of Ninaveh. They put
ufr u stiff resistance for some titne but then the floods in the Tigris swept away the
city wall and the invaders swarmed inio the city and bummnt it to ashes along with
the surrounding coumryside. The Assyrian king sst fire 1o his palace and was
himself burnt to death. Thus the Assyrian Empire and {ts culture came to an end
for ever. The recent archaeological axcavations reves] widespread effects of the
fire,

101. This refers to the freedom that Allah has granted to mankind to
beliseve or not to belicve in Him. Otherwise He could have very easiy created all
the people as. bom believers and obedient servants and there would have been no
dishelief and disobedience at all on the earth. Or He could have very easily
Inspired them to tum towards belief and obedience. But these methads would have
defeated the wisdom that underlies the creatton of mankind,

102. This does nat at all mean that the Holy Prophet desired to force
people  to become believers, and that Allah was forbidding him to do this, In fact,
the Qur'dn has here adopted the same method of admonishing the people that it
has. adopted at many other places, that is, though the words have apparently been
addressed to the person of the Holy Prophet, in fact, hese have been addressed w
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the people. The implication is this: “O people! Ow Messenger has made the
distinction between the Guidance and devistion guite clear and plain by arpument
and pleading. Now, therefore, it is for you to believe or not to beHave in the
Guidance. If you accept that some one should force vou to adopt the Right Way,
you should know that this “dury’ haz not been assigned to Our Prophet. Had Allah
willed this, He conld have done it Himself: then there would have been no need of
sending any Prophet & you,”

103. This is to cmphasize the principle thac the besiowal of sl these
blessings is in the power of Allah alone: therefore none can acquire or bestow on
anyone any biessing withowt the pennission of Allsh, As faith and puidance also
are blessings, they, too, can be acquired only with Allah's permission; and ne one
can acquire these without His permission nor bestow these on anyone else, even
though one should desire to do so. That is why, even if the Prophet had sincerely
desired to make people believers forcibly, he could not have done this, for this
could be done only with Allah’s permission and help,

104, This polnts out clearly that the above principle is not applied blindly
ad irrationally so as to bestow the blessing of faith on or withhold it from anyone
without any rhyme or reason, but it works according to a system which ts basad on
wisdom. Allah bestows this on anyone wha uses his common sense properly in
search of the Truth, {or Allah provides for such a one the means of attaining it in
proportion to the sincerity of his intention and the extent of his exertion and grants
him its correet knowledge raquired for faith. But He theows the filth of ignorance,
deviation, wrong thinking and wrong doing on the one who is not a seeker after
the Tnah and does not seek the Truth and does not use his commeon-sense properly
hecanse of his prejudices, or does not use it ot all in search of the Truth. And this
Is what such people deserve,

105, This is the answer to the condition that they would believe him to be
a (e Irophet, if a Slgn wounld be shown to them. The Holy Frophet has been
asked to say 10 them, “There are countless Signs in the heaven and the 2and,
which confinn and testify the Message I am giving you. You could have easily
recagnized them, had you observed and comsidered them with open cyes and apen
hearts, But if you lack this urge and destre for the Truih, you will not accept and
Acknowledge it, however wonderful, miraculous and supernatural the sign may be,
tor you will declare that it was a piece of sorcery like Phataoh and his chisfs. The
fact is that the people, who suffer from this malady, see the Truth only when the
nent with all its hortors overtakes them, just as Pharaoh came to believe only
when he was drowning, But you should note it well that the repentance at the time
of punishment is of ho avail.
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108. In this concluding portion, the same thing that was stated at the
beginning of the discourse, has been reiterated. Therefore it will be worthwhile to

keep in view the introductory passage (v, 1-10). _
107. The Armbic word 1.5-3_;4 hterally mesans “gives you death”, but it

has been purposcly translaied into “who has power to cause your death™ in order
to convey its real spirit in the context it oceurs, It implies this: "1 worship only
that One, who has full poswer over your lifs: He has complete authority and power

to let you.live as long as He wills and cause you o die at any moment He wills.
That i8 why T am fally convinced that I should submit and surrender, worship,

serve and obey Him alone.™

Now let us consider why of all His characteristics, this quality of Allah
was specifically cited here, This was to bring home i the mushiriks of Makkah
that the docirine of sfirk was absolutely false. For they also believed (and all the
mushitks have alwayg believed) that death is entirely in the hands of Allah, the
Lord of the universe, and non¢ clse has any power aver it, so much so that they
confessed that even those beings, whom they believed to be partners with God in
other qualities and powers of Eis, cownld not avent death even from theinselves.
Thus the mention of this quality of Allah along with the statement of the Doctrine
of TFauhid has baen made to serve as a proof of that creed. That is, 1 serve Him
only for He alone has the full power over lifc and death. Why should, then, I
serve others who have no power s all over their own lives and deaths, not to
mention the lives and deaths of others?"” The eloquence and force of the statement
has. been ephanced manifold by saying, ®....... Who gives you life and death™
instead of “.....Who pives me jife and death™. For this contains the statement of
the Doctrine, its proof and invitation to it, all the three combingd in one concise
semence. Had it been said, “...I serve thal one Who gives me death,” then it
wonld have implied, “I alone should serve Him™. But by saying. “...... Who gives
you death” the implication is; “Tt is not only I, who should serve Him, but you
also should serve Him, For it is absolutely wrong to sarve any other than Allah,
Who alone has such powers.”

108. The force of the Arabic words of the text (W= el iy w3
“Dedicate yourself simcercly, cxchwively and steadfasily to this Faith®, is worth
deep consideration. The purpose might have been served by the vse of such words
as “Adopt this Paith® or “Follow this Faith”. But Allsh considered snch
cxpressions as weak aod ineapable of serving the real purpose, which is implied in
the wording of the Text, For the liternl meaning of &lg33 3 is “Set vour face
steadfastly”, which inphes, “You should sicadfastly torn your face in one
direction only, without turning it even slightly to right or leit, or backward, and go
on marching in the same direction.” Though these words were in themselves quite
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sutticient, the addition of the word \is> made it all the more forcefal, For g

(Hanif) 1§ one who turns awsy from all others and exclusively tums to one
direction. Thus what Allah demands is this: “Adopt this Faith, this Way of the
wurstip of Allah and this way of life in such a manoner ‘that your worship,
subjection, sutunission, servitude and obedience should be dedicated sxciusively uw
Allsh, the Lord of the universe, so that you do not deviate in the least after
adopling this Way, you should have nothing o do with those ways that vou have
discarded and that you should not even have a look at the crooked paths that
erroncous people follow, ™

108, This negative way of forbldding shint has been purposely adapted. Ti
implies this: "You should not at all be one of those, who set up in any way
whatsoever other gods as partners with Allah in His essence, His attritanes, His
rights and His powers, whether that god be one's ownself or another man or a
group of men or some spitit or gen or angel or some material or imaginacy
being.” The demand of Yawifd has been made both in the positive form,
“Dedicate.... Faith”, and in the negative form, “and be not... .other gods with
Allah.”" Thus it forbids sbirk both in creed and in deed, in individual and in
collective life, In places of worship and in education, in conrts and in lepislative
assemblics in political and in econemic activities. Therefore it demands from the
worshipper of Tauftid to adopt a different way in every aspect of life from the way
of those who adulterate God-worship with ungodly worships, for the former can
nevet be a fellow traveller with those who practise shirk. As such things can never
be expected from hir, # can never be imagined that he would follow them.

Thus it is clear that it cois at the very root of &k, both (el apen and
(ki) hidden. As & matter of fact, £4nk in its latter form is even more dangerons
and  should therefore be aveided most scrupulously. This waming is necessary, as
some foolish people consider it @ be almost harmless just because it is hidden,
The fact is that open sifrkis llke an avowed enemy who makes an attack in the
open and hidden sk is fike an eneiny in the guise of a friend. Or the former is
like a disease of which the symptoms are quite apparent and the latter ke the
hidden discase that gradually undermines ome's health. Thus it is obvious that
when the ‘open’ shirk comes into conflict with the Faith of Fanid, it may he
cured. But the ome who suffers from the ‘hidden' s4irk does not realize the threat
posed by it and slowly and gradvally succurnbs to it, while the victim remains
quite unaware that his Faith is being devoured by the deadly secret ensmy.



